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DEVOTION OF THE FIRST FRIDAY. 


THE DEVOTION TO THE SACRED HEART OF JESUS. 


BY THE VERY REV. ALEX. MAC DONALD, D.D., V.G., ANTIGONISH, N. S. 


IV. Our Lapy oF THE SACRED HEART. 


ie of our Lady. Our Lady of the Sacred 
eart. 

I. Our Lady’s place in the plan of salvation. (a) She is the Lady— 
the dispenser of graces to her children. (b) God’s original design con- 
cerning mankind. (c) The Fall of Man. (d) Analogy between Adam 
and Eve—Christ and Mary. (e) Effects of Mary’s obedience: “ Behold 
the handmaid of the Lord.” She became a sharer in the Incarnation. 

II. Our Lady’s consequent relations with us. (a) We, too, are 
born to grace of the Holy Ghost and the Virgin Mary. (b) God makes 
His higher creatures custodians and dispensers of gifts. So the Blessed 
Virgin is a channel of graces to us. 

III. Exhortations.—Ask alms of her. Use of “Hail Mary.” Be 
worthy of her interest. Cultivate especially the virtue of purity. 


Ever linked with the Lord of the Sacred Heart in the thoughts, 
and prayers, and devotions of those who love Him, is His sweet 
Mother, our Lady of the Sacred Heart. The first Friday of last 
month was a festival of this Lady under the invocation of our Lady 
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of Sorrows. That day we stood with her ‘n spirit beneath the cross 
on Calvary. Since then the Easter sun has risen once more on this 
sad earth of ours, and, in the liturgy of the Church as in the world 
around us, gloom has, for a season, given place to gladness. “ For, 
lo, the winter is now past, the rain is over and gone; the flowers have 
appeared in our land; the time of pruning is come, and the voice of 
the turtle is heard in our land” (The Canticle of Canticles, ii. 11, 
12). It is the month of May, the month of green fields and spring- 
ing flowers; it is Mary’s month, for our Lady of the Sacred Heart 
is our Queen of the May, and every day of it is dedicated to her. 

“Sacred Heart of Jesus, have mercy on us; our Lady of the 
Sacred Heart, pray for us,” so runs the invocation in the little 
chaplet of the Sacred Heart. And it runs fairly on the lines of 
Catholic truth. The Lord of the Sacred Heart we sue for mercy; 
of our Lady of the Sacred Heart we beg for the boon of prayer. 
“ Jesus, Son of David, have mercy on me,” was the cry of the blind 
man of Jericho, as he sat by the wayside begging while our Lord 
went by. The Son of God is the Son of David because He is the 
Son of Mary, and because He is the Son of Mary we beg of Mary 
to pray for us. In becoming the Mother of God she became also 
the Mother of all those who are born again by baptism, children of 
God and heirs of His kingdom. Of the great family of God’s chil- 
dren, countless in their multitude, she is the Mother. Now, while it 
is the father of the family who finds bread for the children, it is 
the mother who feeds them, and it is to the mother the little ones 
go for bread. Mary is the dispenser of bread to the little ones of 
God. She is indeed our Lady—the bread-dispenser—in the good 
old Saxon sense of the word. 

It was the original purpose of our Father who is in heaven to 
save His children otherwise than they are saved under the present 
dispensation. There was not, in fact, question so much of salvation, 
which implies a being made free from sin and its consequences, as 
of elevation to a supernatural order, a lifting up, in the first instance, 
from a state of nature, and then a taking up of man into the celestial 
paradise if he should prove faithful in the earthly one where God 
first placed him. Had he proved faithful there would have been no 
need of a Redeemer. Instead of being born as now, “ children of 
wrath,” doomed, if not redeemed, to eternal death, men would have 
been by birth children of God, heirs, if they would but hold fast 
their heritage, of eternal life. In other words, original justice, the 
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boon bestowed by God’s free grace on our first parents, would have 
come as a birthright to all their children, and the joys of heaven 
would have followed, without pain or hardship, as the fruit of their 
perseverance in that original grace. But by man’s disobedience the 
original plan of filling the places left vacant in heaven by the fall of 
the rebel host was completely thwarted. Men would now by carnal 
birth inherit a nature shorn of grace and stained with sin; and we 
know that “ nothing defiled can enter ” into the beatific light of God. 

But if man’s perverseness in Eden crossed God’s first purpose re- 
garding His creature, happily for us it did not close the gates of 
His mercy, and could not thwart His almighty will. There is a 
sort of analogy running through all the works of God, so that we 
may gather from what comes to pass in one sphere or order of 
being what is likely to be true in another. This analogy attests the 
unity of design in the world. It stamps everything in the universe 
with the seal of the divine handiwork; it shows that all things were 
planned alike by the same divine mind and fashioned by that same 
almighty power, “by whom were made all things, and without 
whom was made nothing.” We trace it in the scheme of redemp- 
tion. The grace of God that was forfeited by the carnal birth from 
Adam and Eve should be regained only by a second and spiritual 
birth. “ Except a man be born again of water and the Holy Ghost, 
he cannot enter into the kingdom of God,” such is the law of the 
new birth in the new dispensation. One man and one woman, our 
first parents in the natural order, had by their disobedience merited 
for their children eternal death; one man and one woman, our first 
parents in the spiritual order, should merit for their children eternal 
life. When I say “one woman,” I mean a merit that is, not di- 
rect and primary, but indirect and subordinate. So far as regards 
primary and direct merit, the new birth is to be traced to one and one 
only source in the one mediator between God and man, the Man 
Christ Jesus, for “ there is no other name under heaven given to men, 
whereby we must be saved.” And yet here, too, the analogy runs. 
For, as the disobedience of the first Eve, though it was first in the 
order of time, would not have lost to her children the gift of the 
spiritual birth had there been no demerit in the first Adam; much 
less would the obedience of the second Eve, though it, too, came first 
in the order of time, have won it back for them without the merit of 
the second Adam. The pleading of the blood “ speaking better things 
than that of Abel ” alone could win for men the pardon of their sins ; 
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the voice that called forth Lazarus from the tomb alone could sum- 
mon men from the grave of sin back to newness of life. 

Still, it can no more be denied that Mary’s obedience was a factor 
in our redemption than it can be denied that Eve’s disobedience 
was a factor in our fall. “ As Eve,” says Irenaeus, “ proving disobe- 
dient, became the cause of death both to herself and to all mankind, 
so also Mary, having a husband foreappointed, and nevertheless a 
virgin, being obedient, became both to herself and to all mankind the 
cause of salvation ” (Adv. Haer., bk. xxv. 22). Were it not that Eve 
gave ear to the angel of darkness, this earth of ours would still be 
the bright and happy dwelling-place that God meant it to be for 
man ; were it not that Mary gave ear to the angel of light, we should 
all of us be still sitting in darkness and in the shadow of death. 
It is literally true that the grand scheme of man’s redemption hung 
trembling for one supreme moment upon the free act of a woman’s 
will—the act which finally issued in words the most pregnant with 
meaning for mankind that ever were spoken: “ Behold the hand- 
maid of the Lord; be it done to me according to thy word.” God 
would not, and because He would not, could not, do violence to the 
nature that He himself made. The will of man and of woman He 
made free; and no man or woman has ever yet directly helped to 
carry out the purposes of God, or ever can directly serve to give 
effect to His plans, without the full and free consent of that man 
or woman. Therefore, while it would be heresy and blasphemy to 
say that Mary redeemed men, it is but the simple truth to say that 
she gave men a Redeemer. And while she has no direct merit of 
right in the work of our redemption, she has a direct merit of right 
in the work that lies at the root of it—the work of the incarnation. 
For, in the strong words of the Old Roman Creed, “ Jesus Christ 
was born of the Holy Ghost and the Virgin Mary.” So, too, in 
becoming the Mother of the Redeemer, she has become the spiritual 
Mother of all that are redeemed. How is not the Mother of God the 
Mother also of all those who, by the grace of adoption, become chil- 
dren of God, and heirs of His kingdom, coheirs with Christ who is 
the firstborn among many brethren? When she begot the Son of 
God, when she nursed Him in helpless childhood, when she fed Him 
with her own milk, when she freely gave Him up, now grown to 
manhood and in the prime of life, to the shameful death of the cross 
for our sakes, then she became the spiritual Mother of as many 
children as “cry Abba (Father)” to the God and Father of our 
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Lord Jesus Christ. And so every child of God is also a child of 
Mary—“ born,” in a true, but spiritual, sense, “ of the Holy Ghost 
and the Virgin Mary.” Hence it is that we call Mary our Mother, 
our Lady, and our Queen; hence it is that we, “poor banished 
children of Eve, moaning and weeping in this valley of tears,” cry 
out to her, and invoke her as “our life, our sweetness, and our 
hope.” Hence it is that Mary is made dispenser of God’s graces— 
the bountiful feeder of the little ones who cry for bread. 

It is God’s way, in the order of His providence, by the hands of 
the higher among His creatures to dispense His gifts to the lower. 
So those who are blessed with an abundance of the good things of 
this world should, in God’s providence, share these good things 
with the poor and needy. Now, all those who come from Adam by 
carnal birth are poor and needy from their mother’s womb, shorn 
of divine grace—all save the sinless Virgin. Hence, it is fitting, and 
altogether in keeping with God’s way in other things, that grace 
should come indeed from Jesus as its author to the children of 
Adam, but through the hands of Mary. And what fullness of grace 
is hers to dispense! Not without reason has it been likened to the 
sea, which receives the waters of all the rivers that empty them- 
selves into it, only to give them back again in dews and rains to 
make fruitful the earth. From the first was Mary “ full of grace,” 
that of her fulness we should all receive. All the countless graces 
which mankind lost by the sinfulness of Eve were regained to men 
by the sinlessness of Mary, and in more copious measure, as the 
need was greater, that where “sin abounded, grace should more 
abound.” If we had inherited grace from Eve, it would have been 
ours as a birthright, without the asking, whereas now, being born 
into spiritual poverty, we are driven by stress of circumstances to 
beg spiritual alms of her who came into the world dowered with 
every grace; even as the orphan, who is left without means of sup- 
port, must beg for food and shelter at the doors of the wealthy 
and the great. 

Let us, then, orphaned children of Eve as we are, ask spiritual 
alms of Mary, our true Mother in Christ, our Lady Bountiful, our 
Queen of the May. Let us, especially during this, her month, be 
assiduous in the recital of the daily decade of her Rosary, which is 
the practice proper to the second degree of the League of the Sacred 
Heart. “When I say, ‘Hail Mary,’” says the seraphic Saint 
Francis of Assisi, “the heavens dow down, the angels exult, the 
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earth rejoices, hell trembles, and the devils take flight.” Shall we 
not, then, greet our Mother with the angelic salutation, over anq 
over again, uniting our voices with the consenting voice of all gene- 
rations in calling her blessed? For Mary is in very truth our 
Mother, and such a Mother, so sweet, so winning, so loving, s9 
tender, so full of pity for us, so powerful to help us, so patient 
when we are wayward, sympathizing with us, as only a mother 
can, in our sorrows, and rejoicing in our joys. But, bear this in 
mind, she is our Mother because she is God’s Mother, and if we 
are not children of God, clients of the Sacred Heart, in more than 
in name, neither are we children of God’s Mother, clients of our 
Lady of the Sacred Heart, in more than in name. “ Show thyself 
a mother,” once said a young man who honored Mary with his lips, 
but whose heart was not pure like Mary’s heart. And he heard the 
answering words, it is said, “ Show thyself a son.” It is not enough 
that we call ourselves children of Mary, clients of Mary; we must 
show ourselves her children, show ourselves her clients, especially 
in this her month, so fittingly given over to her, the bright and 
sunny month of May. In vain shall we pour out prayers to Mary, 
or deck her altars with flowers, or count our chaplets in her honor, 
or practise any devotion, if even one sinful habit holds us in bond- 
age and we make not up our minds to be freed from it once and for 
all. There is one sin in particular, from the toils of which, if haply 
we have been caught in them, we should seek this month to be set 
free through Mary’s intercession. It is a sin which a corrupt world 
makes little of, but which God punishes with hell-fire; it is a sin 
that has its roots deep in our fallen nature; it is a sin that blinds 
the understanding, weakens the will, and stifles every noble aspira- 
tion of the heart ; it is a sin, in fine, which the saints tell us, and they 
know whereof they speak, sends more souls to hell than all other 
sins put together; need I name it? It is the sin of impurity. Oh, 
let us beg the Mother of fair love that she may win for us by her 
prayer the great gift of purity; that she may awaken in our souls 
a great love of purity, and a great horror and loathing of the op- 
posite vice. Let us put our whole hearts into this petition, knowing 
that the salvation of our souls is at stake. For from the lips of Him 
who is the Way, the Truth, and the Life, have come those words so 
pregnant with meaning: “ Blessed are the clean of heart, for they 
shall see God.” 
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THIRD SUNDAY AFTER EASTER. 
BEARING TRIALS AND SUFFERINGS. 
SKETCH FOR SERMON. 

BY THE REY. R. K. WAKEHAM. 


“You now indeed have sorrow; but I will see you again, and your heart 
shall rejoice; and your joy no man shall take from you.”—John xvi. 22. 


Exordium.—Circumstances in which these words were spoken: 
At the Last Supper. The wretched Judas had departed on his dia- 
bolical mission. The great Sacrament of Love had been instituted ; 
and our blessed Lord unbosomed Himself to the faithful eleven. 
Told them that He was going to prepare a place for them; that He 
was “the way and the truth and the life;” that He would not leave 
them orphans; that His Father would send them the Paraclete, the 
Holy Ghost; that He himself was the true vine, and they the 
branches. Exhorted them to abide in His love. Called them, not 
servants, but friends (John xiv., xv.). 

Finally, just before offering up His prayer for them to His 
eternal Father, and just before going forth to His agony in the 
garden, He spoke to them of the trials, sorrows, and sufferings 
which were to be their portion—and of the joy that was to follow, 
if they were faithful unto the end (John xvi.). 

What He said to His disciples, He meant equally for all Christians 
—for all men, since He died for all, that all might be saved (cf. Mal- 
donatus, John xvi. 20). 

I. The trials and sufferings of this life must be borne with 
patience, and resignation to the will of God. 

It is, however, conformable to the will of God to try, by legitimate 
means, to avoid or escape these so-called evils; v. g.: to avoid 
poverty, by industry, prudence, and frugality. To preserve health, 
and avoid disease and premature death, by leading a sober, moral 
life, and by employing all lawful and available means. 

It is not only morally right to flee from danger, but it is morally 
wrong to expose one’s self to it—except for some noble or generous 
purpose; v. g.: to defend one’s country; to save human life, etc. 
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Needless to add that it is even lawful to pray to be freed from any 
or all of these evils. 

But what can not be escaped by one or another of these means 
must be borne with resignation to the will of God: 

(a) Because they are not real evils, 1. e., they can not hurt the 
soul; they do not separate us from God; they do not render us dis- 
pleasing to Him; they place no obstacle between us and Him. Ina 
word, they are not sin—and sin is the only evil. “ Fear ye not them 
that kill the body, and are not able to kill the soul” (Matt. x. 28). 

“Who then shall separate us from the love of Christ? Shall 
tribulation? or distress? or famine? or nakedness? or danger? or 
persecution? or the sword?” (Rom. viii. 35). 

If any of these sufferings had in them the least germ of sin, our 
Lord would surely have banished them from the world. 

(b) He himself endured them all. Therefore must we also bear 
them; for “ The disciple is not above the master, nor the servant 
above his lord. It is enough that the disciple be as his master and 
the servant as his lord ” (Matt. x. 24, 25, cf. Imitat., bk. iii., ch. xii.). 

II. These temporal trials and sufferings are frequently bless- 
ings. Worldly prosperity and happiness seldom draw men nearer to 
God; often cause them to turn away from Him, and forget Him. 
Often make them lose the simplicity of faith, and abandon the prac- 
tise of it. Daily experience and observation prove this. More have 
lost the faith through prosperity than through adversity. On the 
contrary, trials, misfortunes, sorrows force us to turn to the God 
of consolation—the only unfailing good. Hence the wise man says: 
“Tt is better to go to the house of mourning than to the house of 
feasting. The heart of the wise is where there is mourning, and 
the heart of fools where there is mirth ” (Eccles. vii. 3, 5). 

Our Lord himself numbers these sufferings among the beatitudes: 
“Blessed are ye poor: for yours is the kingdom of heaven. Blessed 
are ye that hunger now: for you shall be filled. Blessed are ye that 
weep now: for you shall laugh. Blessed shall you be when men 
shall hate you, and when they shall separate you, and shall reproach 
you, and cast out your name as evil, for the son of man’s sake. Be 
glad in that day and rejoice; for behold your reward is great in 
heaven ” (Luke vi. 20-23). 

Those who possess riches, and make good use of them, have 
nevertheless their share of trials and sorrows, and consequently their 
share in the promised reward. 
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Not so with those who find their happiness in this world, and are 
contented with it, who, in the midst of their prosperity, neglect to 
pay homage to God, and refuse to honor Him in His poorer mem- 
bers: “‘ Wo to you that are rich: for you have your consolation. 
Wo to you that are filled: for you shall hunger. Wo to you when 
men shall bless you” (Luke vi. 24-26). 

Why this last malediction? Because the blessing (i. e., praise) 
is undeserved. The acts by which they gain the applause of men 
are reprehensible in the sight of God. Moreover, such praise is 
hollow, deceitful, inconstant. “ According to these things did their 
fathers to the false prophets ” (Luke vi. 24-26). 

III. The trials and sufferings of this life bring their reward. 
“Blessed is the man that endureth temptation (i. e., trial), for 
when he hath been proved he shall receive the crown of life, which 
God hath prepared for them that love him ”’ (Jas. i. 12). 

“For that which is at present momentary and light of our tribula- 
tion worketh for us above measure exceedingly an eternal weight 
of glory” (II. Cor. iv. 17). 

Our Lord himself has promised us this: “ You shall be made 
sorrowful, but your sorrow shall be turned into joy ” (John xvi. 20). 

The saints and martyrs in all ages have believed Him, and have 
acted accordingly. 

Conclusion.—Exhortation to bear patiently the trials and suffer- 
ings of this life. Only those who have no faith, and those who 
have long and grievously resisted the grace of God, refuse to bear 
them, or can not understand their true import. 

Confidence in our Lord’s consoling words: “ You now indeed 
have sorrow; but I will see you again, and your heart shall rejoice, 
and your joy no man shall take from you.” 
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DEVOTION TO THE BLESSED VIRGIN MARY. 


BY THE RIGHT REV. MGR. JOHN S. VAUGHAN, WESTMINSTER, LONDON, 


“Who is she that cometh forth as the morning rising, fair as the moon, 
bright as the sun, terrible as an army set in array? ”’—Cant. vi. 9. 


SYNOPSIS.—Introduction——Our Ladys month. Reverence for saints, 
World honors national heroes. The saints our heroes. Honor due the 
Blessed Virgin. 1. Because Christ, our example, loved and honored her, 
Answer to an objection from His way of addressing her. 2. Because 
she is the Mother of the Word Incarnate. 3. Because she is the highest 
and purest of creatures. God chose her from all possible creatures. He 
made her perfect. Higher than the angels. 4. Because of her relation to 
ourselves. Our fellow creature. Our mother in the spiritual order. 
Analogy between her motherhood and that of earthly mothers. Both 
instruments of the power of God. Chosen as our mother on Calvary. 


On this, the first Sunday of May, our thoughts are naturally 
drawn toward the ever glorious and immaculate Virgin Mother of 
God. In every land and in every clime this month is known to 
Catholics as “The Month of Mary,” or “Our Lady’s Month.” 
Her sweet name is uttered by thousands of preachers; her praises 
are sung by millions of her loving children, and her memory this 
day stirs the hearts of every member of the Church throughout the 
world. 

And is it not right and just, dear brethren, that we should thus 
publicly proclaim our esteem and reverence for one, at once so 
truly great and glorious in herself, and yet so intimately related to 
each and every one of us? The world is wont to honor its heroes 
of a day, to commemorate their achievements, and to keep their 
memory fresh and green. It raises costly monuments to their 
honor, places their images in conspicuous positions, and glories in 
their well-earned fame. And we, dear brethren, who are, as St. 
Paul reminds us, “ fellow citizens with the saints” (Eph. ii. 19), 
ought surely to be ready to do as much, and, indeed, immeasurably 
more for the heroes and the great ones of the Church—for those 
whom the Church has declared “ blessed ” and whom she has raised 
upon her very altars for our veneration. Their glory shall never, 
never fade. Time can not tarnish it. Calumny can not reach it. 
It is as enduring as God himself, for it is not dependent upon the 
fickle and often false judgment of men. Now among these, but 
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immeasurably the greatest and the highest and the saintliest, is the 
incomparable queen of the heavenly host, “ Mary Most Holy.” 

Why, it may be asked, do we honor her? What forms the basis 
and foundation of our profound esteem? Our esteem rests upon 
no mere fancy, but springs up from the very heart of the Christian 
faith. 

We love Mary, yes, more than words can say, and honor her and 
revere her, because we are the followers of Christ, our divine Mas- 
ter. We have learned this lesson from no other than from Him, 
whose every wish, to us, is law. He is our Example, our Model, 
our Teacher. “Learn of me.” “I am the way.” 

What was Christ’s attitude toward her? It was an attitude of 
the most unheard of and the most marvelous tenderness, respect, 
and love, such indeed as could be rendered only by the most perfect 
of sons to the most admirable of mothers. Nay, more; He showed 
her not love only, but even submission and obedience. “ He went 
down with them, and came to Nazareth, and was subject to them ” 
(Luke ii. 51), i. e., to Mary and Joseph. Who shall ever realize all 
the honor that is involved in the fact that for thirty years, out of a 
brief thirty-three, Jesus lived with Mary, conversed with her, 
honored her, and abided by her ruling.? 

Even during His public life, His relations with her were ever 
marked by the most generous and tender love. At the marriage 
feast in Cana of Galilee, when the wine ran short, our blessed Lady 
did but represent how things stood, and our Lord at once acted upon 
her mere suggestion. And did so (a) without any pressing or in- 
sistence, and (b) even though “his hour had not yet come,” and 
(c) notwithstanding that a great miracle was needed to enable Him 
to grant her prayer. 

Some recall the expression employed by our Saviour: “ Woman, 
what is it to me and to thee?” as a proof that Christ—forgive me 
even for repeating such an idea—was rude to her, -or vexed, or at 
all events that He wished to signalize that He was little affected by 
her petition. Such a conclusion is wholly false. It has no warrant 
in Scripture, and arises from pure ignorance urged on by malice. 
Suffer me to explain. Jesus Christ employed not the English 
tongue, which then had no existence. He did not speak even Greek, 
but expressed Himself in Aramaic. However, St. John, who records 
the event, inspired by the Holy Ghost, translates our Lord’s words 
into Greek, in which form they have come down to us. So our nearest 
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approach to the actual expression as it issued from our Lord’s lips 
must be found in that language. Now the Greek word yova, 
which has been rendered “ woman,” carries with it nothing of the 
slur or the reproach which is connected with its English equivalent. 
In such a connection it is not necessary to summon Catholic wit- 
nesses, who may be thought biased. Any learned man, if he be 
but fair-minded, will testify to the fact. Let me then quote such an 
unimpeachable authority as that of the Protestant Richard Whately, 
Anglican Archbishop of Dublin. Referring to the marriage feast 
he observes: The Blessed Virgin “ applied to Christ when the wine 
was deficient. His answer has not that roughness indeed which 
our English translation gives it, from the use of the term ‘ woman.’ 
The word in the original is one which denotes no disrespect, being 
found in the classical Greek writers applied even to a queen” 
(Sermons on Various Subjects. Sermon ix., p. 226). 

Thus it is clearly seen that the argument which our adversaries 
have founded upon that classical passage falls to the ground. 
Though we should rightly think an American or an English son 
guilty of gross rudeness and impropriety were he to address his 
mother in such words, we have no grounds whatever for passing 
a similar judgment upon a Hebrew or a Greek. The idioms and 
character of their languages differ so entirely from our own, that 
the words employed by us to suggest dishonor and disrespect are 
employed by them without the least suspicion of either. The word 
yvvac applied by Christ to the Queen of heaven, is employed 
by classical Greek writers when addressing earthly queens, so that 
let us, once and for all, crush out this foolish and groundless ob- 
jection urged by ignorant Protestants against the practice of honor- 
ing the Blessed Virgin, founded upon a mistaken estimate of the 
value of that word. 

Since Christ is our Model, it is our bounden duty to try and imi- 
tate Him in all things, and if in all things, then most certainly in 
the love and consideration and filial obedience He invariably showed 
His immaculate mother. 

A second motive for loving her is precisely on account of the re- 
lationship in which she stands to Him. He is indeed God, Creator, 
Father, Redeemer, and Benefactor. We owe Him every homage 
and the worship and adoration of our whole hearts. No fibre of 
our being but should reverberate with love of Him, no faculty or 
power of our soul but should utter His praises and extol and ac- 
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knowledge His divine nature and perfections. But how can we so 
love Him, and yet not love her? How can we burn at the utterance 
of His name, and yet remain cold and unmoved when we pronounce 
hers? Can we ever separate in thought Jesus from Mary? Dare 
we sever those whom God has so closely welded? Can we 
ever allow ourselves to forget, that if He is Son, she is mother; if 
He is Child, she is parent; if He is the greatest of all beings, she 
is the greatest of all creatures: “ Blessed among women,” and the 
chosen sanctuary of the uncreated and the eternal. Who was ever so 
closely related to the Infinite? Which of the angels or of the arch- 
angels can exclaim as she can: “ Thou art my beloved son, this day 
—i. e., in the day of time—have I begotten thee, according to thy 
human nature, as the Father has begotten thee throughout eternity 
according to thy divine nature ’”’? 

Oh! Is it a small thing to give birth to the Son of God, that 
Protestants should make so little of it? Is it a matter of little con- 
sequence that God should have selected her from among all man- 
kind to bear Him in the womb, to suckle Him at the breasts, and to 
press Him lovingly to the bosom, and to watch with unremitting 
care over his infant form? Shall we not rather ask: Who shall 
measure her dignity, or calculate the heights of her honor, or sound 
the depths of her privilege? What is the honor that we can show 
her as compared with this? Protestants wonder at our treating 
Mary as we do; they deem our reverence excessive, exaggerated, 
and altogether too unrestrained. But what is the honor and praise 
that man can show her compared with the honors and distinctions 
and exalted prerogatives heaped upon her by God? Just nothing at 
all! 

O sweetest Mother! O Virgin undefiled! We poor sinners can 
never love thee in the measure in which He loved thee who deigned 
to be thy Son. Our fear, our anxiety, is not lest we should 
love thee too much, but lest we should not love thee half enough. 

Love her, my brethren. Love her, first, because Christ our Ex- 
ample loved her. Love her, secondly, because of who she is; i. e., 
the mother of the Incarnate; and love her, thirdly, because of what 
she is; viz., the fairest and purest of creatures, and “ our tainted 
nature’s solitary boast,” as the poet sings. Yes. The third motive 
we have for honoring Mary is that she is the most exalted of 
our race and represents the very summit and high-water mark of 
created excellence and perfection. 
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This statement expresses the constant teaching of the Infallible 
Church, with which the Spirit of Truth remains forever. Fathers, 
and theologians, popes and doctors, have not merely accepted this 
dogma with every expression of joy and approval, but have vied 
with one another in their efforts to show that such was due to her 
and most fitting in view of the position which she was destined 
from all eternity to occupy as the mother of the word made flesh. 

Jesus Christ was not as other sons, who are incapable of select- 
ing their own mothers. The ordinary child, about to be born, has 
no voice in the matter. But Christ was God, the Second Person 
of the Blessed Trinity. It rested with Him, therefore, and wholly 
and solely with Him, to choose among all women the most worthy 
and the most fitting for the purpose. His choice lay among all the 
members of the human race, future as well as present, and merely 
possible as well as actual. The honor he was about to confer was 
unique, unparalleled, sublime, and in a sense, infinite. On whom 
would he confer it? Would He choose for his mother a sinner, 
when He might as easily have a saint? Would He choose a slave, 
when He might have a queen? Would He choose one stained and 
tarnished when He might have one pure and immaculate? Im- 
possible! Christ, who has solemnly commanded us to honor our 
parents, would assuredly have shown us the example. Yea; He 
would surpass all earthly sons in the fulfilling of this commandment 
—as in the fulfilling of the rest. Yet even amongst ourselves what 
affection and honor we love to show to the parent who gives us 
birth! How we cherish the mother who has watched over us in our 
years of helplessness, who has suffered for us, and who has thought 
of us more than she has thought of herself. Is there anything 
that a dutiful son would not do for his mother? Is there any 
grace or favor, any gift of body or of spirit, that he would not 
confer on her, were he able? Is there any honor he would think 
excessive, could he bestow it by a word, or by a mere act of the will? 
Emphatically not. Then are we to believe that Jesus Christ, the 
model Son, would feel less lovingly toward His own mother? 
Perish the thought! His love was commensurate with His power, 
and in the exercise of both, He clothed her with a spiritual grace 
and beauty and splendor and perfection which outrivals that of the 
highest of the angels. However stupendous and superbly magnifi- 
cent may be the blessed spirits that stand before the throne of the 
Majesty of heaven, it would be clearly incongruous and unseemly 
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that the mother of their King should in any sense be inferior to 
the ordinary courtiers of the supernal palace. To be only their 
equal would be too low, considering her relationship to Him. She, 
as the “ God-bearer,” is entitled to a preeminence and an exalta- 
tion as unique and as unapproachable as is the office she fills. 

Justly then do we honor her, not only (1) because we must emu- 
late the example of Jesus Christ; not only (2) because of her rela- 
tionship to God; but (3) also by reason of her exalted virtue and in- 
comparable perfection, which render her deserving of honor for 
her own sake. 

To these reasons we must add yet another, and that is her rela- 
tion to ourselves. Not only is she a member of our own family, 
and like us, a child of Adam, and the most beautiful and favored 
of all our race, but she is our mother—as truly our mother in the 
spiritual order as our earthly mother is in the natural order. This 
is no poetic dream, but a stern fact, as true as it is consoling. For 
what constitutes “the mother” in the natural order? It is the 
giving of natural life and existence; not, indeed, as the absolute 
giver, since God alone is the absolute author even of our natural 
being, but the instrumental giver. So is it in the spiritual order. 
Our life is Jesus Christ. Our supernatural life, and the absolute 
source of all our grace and spiritual being is God-made-man. And 
it is through Mary and by Mary that the God-made-man has 
chosen to come to us and to give us Himself. You may say, but 
Mary is but the instrument, God is the real giver. Quite true; but 
precisely the same may be said in the natural order regarding our 
earthly mother; yet that in no way affects the genuineness of her 
maternity. Do we think that no honor is due to our earthly mother 
because she is merely the instrumental cause of our life? Do you 
refuse to offer any gratitude and affection to her because, forsooth, 
not she, but God, and He alone, is the supreme and absolute 
Author of your being? Do you taunt her with the fact that of 
herself she could never, by any possibility, have given you birth 
at all? That but for God’s cooperation and watchful care and 
providence and creative power and established biological laws, 
human generation would be an impossibility. No; though you fully 
recognize God as your only Creator, yet you turn with loving eyes 
and hearts all overflowing with gratitude to her by whom and 
through whom God has conferred upon you life and motion and 
human sensibility. 
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Similarly, we know and confess that in the spiritual order like- 
wise God is alone the supreme Author of our spiritual life, and 
that no grace exists that can not be traced ultimately to Him. Yet, 
since He confers these spiritual favors through Mary, we must 
turn to her also, and thank and praise her as the instrument that 
God has selected and as the channel of our spiritual life. She js 
our mother, in the fullest sense of the word, and as though to ac- 
centuate and emphasize the fact yet more strongly, and to burn it 
deep and ineffaceably in our hearts for all time, He deigned not 
merely to declare it, but to choose the most solemn and sublime 
moment in which to do so. From the cross, as he lay in agony, and 
shedding the last drop of his sacred blood for us poor, unworthy 
sinners, he spoke of her to St. John, and in the person of St. John 
to all of us, and said, “ Behold thy mother.” 

These words are pregnant with meaning. They are the words 
of God, and like all God’s words they have their intended effect. 
Mary then is our mother. God wished it to be so. All thanks be to 
Him for this precious gift, the gift of a mother and a mother’s love. 
Yes, great should be our gratitude for the love which prompted so 
rich and so generous a gift. Honor then all your life, and especially 
during this month, Mary the Queen of Heaven. Honor her with 
all the loyal, pure, tender affection of a child’s heart—it is her due 
and Christ expects this from you. Remember that in honoring her 
you are paying court to the most powerful advocate that a sinful 
client can have to plead his cause before the tribunal of the all 
searching and all just Judge. Remember that in honoring her you 
are but honoring all motherhood, and in particular your own 
mother, who bore you at the foot of the cross, and the mother of 
your Saviour who died for you on that cross. You are but honoring 
her who is your life, your sweetness, and your hope; whose mother 
eyes will watch you as you wander along the paths of life; whose 
mother heart will rejoice with you in happiness and sorrow with 
you in your sadness; whose mother hand will ever lead you away 
from the precipice of sin and ruin, and who will ever be anxious 
and concerned about you till the dawn of that never-ending day 
upon which she is to present you, her client, her child, to her divine 
Son for judgment, and to receive you back crowned with the crown 
of salvation and destined tenderly to breathe forth the praises of 
Christ and His mother for ever and ever. 
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FOURTH SUNDAY AFTER EASTER. 
CHRIST’S ENEMIES CONVICTED. 
SKETCH FOR SERMON. 


BY THE REV. R. K. WAKEHAM., 


“ And when he (the Paraclete) is come, he will convince the world of sin, 
and of justice, and of judgment.”—John xvi. 8. 


- Exordium.—Here, as in many other passages of the New Testa- 
ment, the word world means the enemies, or opponents of Christ, 
including, first, the Jews of His own day, who strove against Him; 
secondly, the Gentiles who refused to receive the Gospel preached 
to them by the apostles; thirdly, infidels of all ages who have re- 
fused to believe in Him. 

A careful reading of the Gospel will show that our Lord always 
acted on the defensive in dealing with His enemies. Was satisfied 
with reducing them to silence, and preventing their arguments from 
having any weight with their hearers; v. g., silencing the Pharisees 
in the discussion about the Christ (Matt. xxii. 41-46). “ And no 
man was able to answer him a word.” After His answer to the 
question, “ Which was the first commandment of all?” (Mark xii. 
28-34) “And no man after that durst ask him any question.” 
When He had replied to the question about paying tribute to 
Caesar (Luke xx. 26), “ They could not reprehend his word before 
the people; and wondering at his answer, they held their peace.” 
When the Jews threatened to stone Him for saying, “I and the 
Father are one,” He meekly replied, “ Many good works I have 
shewed you from my Father ; for which of those works do you stone 
me?” (John x. 30-32). Even when His patience seemed to be well 
nigh exhausted by their boldness and malice in accusing Him of 
casting out devils by Beelzebub He still remaind on the defensive, 
asking with quiet majesty, “Which of you shall convince me of 
sin?” (John viii. 46). 

Such was His meek and gentle policy while on earth. 

But He and the Father and the Holy Ghost were one. He had 
done His allotted part. There was but one enemy that He intended 
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to vanquish utterly—the devil. His other enemies were to be over- 
come by the Holy Ghost (cf. Maldonatus, John xvi. 8). 

This is what we are told in the Gospel to-day. 

I. How will the Holy Ghost convince men of things they do 
not believe, and even do not wish to believe? 

By illuminating the intellect—placing facts and truths before it so 
plainly that reason is forced to assent (cf. Manning, Temporal Mis- 
sion of the Holy Ghost, Ch. II.). 

This is no doubt frequently done by direction of the Holy Ghost 
in individual cases. 

God only knows how many are thus convinced and refuse to 
acknowledge it. 

Internal conviction, but no external profession. Light received; 
grace rejected. “ With the heart we believe unto justice; but with 
the mouth confession is made unto salvation” (Rom. x. 10, cf. 
Kenrick and a Lapide, in loco). 

Frequently this light of the Holy Ghost comes through inter- 
mediate agents or causes; v. g., by the preaching of the apostles on 
Pentecost. At the occasion of a sermon, a religious ceremony, a 
mission, etc. 

II. How then are we to understand the words of to-day’s Gospel? 
First, the Holy Ghost will convince the world, i. e., the enemies and 
opponents of Christ, that they are culpably wrong in rejecting Him 
and in refusing to believe in Him on the testimony they have—the 
testimony of the Scriptures ; the testimony of our Lord Himself; the 
testimony of His works; the testimony of His Eternal Father; the 
testimony of His apostles. 

They had sinned therefore in refusing to believe: “ Of sin: be- 
cause they believed not in me.” “ Therefore I said to you, that you 
shall die in your sins. For if you believe not that I am, you shall 
die in your sin” (John viii. 24). 

Second, the Holy Ghost will convince the world of justice, i. e., 
will make them see the justice of Christ, that He was truly what He 
claimed to be—the Just One, and not an impostor; that He is the 
principle of all justification; that He and His Father are truly one. 
“ Of justice; because I go to the Father ” (sic Maldonatus; aliter, a 
Lapide, q. v.). 

Third, the Holy Ghost will convince the world “of judgment: 
because the prince of this world is already judged,” i. e., as Christ 
has already judged and vanquished the devil—“ the prince of this 
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world,” so will the Holy Ghost make those who follow the inspira- 
tions and false maxims of the devil feel in their hearts (though they 
may not confess it with their lips and mend their ways) that they, 
too, are condemned, and have no part with God, or with Christ our 
Saviour (sic et Maldonatus et a Lapide). 

Conclusion.—Profound admiration for the meekness and patience 
of our blessed Lord in His dealings with the world. Love and 
gratitude for His goodness and tenderness in sending us the Para- 
clete to teach us all truth. Faithful correspondence to the lights 
thus received, not only believing and accepting, but making open, 
honest, and courageous profession of belief in our Lord Jesus Christ 
and in all the truths of divine revelation. 

“With the heart we believe unto justice; but with the mouth we 
will make confession unto salvation.” 





THE VALUE OF FAITH. 


BY THE RIGHT REV. RAPHAEL MOSS, 0O.P., HAWKESYARD PRIORY, 
ENGLAND. 


“And when he is come, he will convince the world of sin, because they 
believed not in me.”—Gospel. 


SYNOPSIS.—Christ’s judgment concerning the world—that it is in sin 
through lack of faith. 

I. Differences between those who have faith and those who have it 
not: (a) In their views of spiritual things (b) at the time of death. 

II. Faith a free gift, but may be lost by our own fault. Causes of 
loss of faith: (a) Hardened and burnt up by the heat of pride; (b) Sunk 
in the filth of sin. Example—The apostasy of England in the sixteenth 
century. 

Ill. Sacrifices which faith requires of us. (a) No longer the sacri- 
fice of life by martyrdom; but of: 1. Our understanding—God de- 
mands our belief; 2. Of our hearts—He wishes our love and confidence 
even when He seems harsh with us. This hard to do when things go 
wrong. 

Exhortation.—To preserve the faith which we possess. 


These words were spoken by our blessed Lord on the evening of 
the last day of His mortal life. They were spoken at a time when, 
humanly speaking, His work seemed to be on the point of failing 
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utterly. For three years He had gone about preaching His Gospel 
and working the most wonderful miracles, and the result of His 
toil, and the fruit of His labors might be said to be gathered to- 
gether in that upper room in the hearts of twelve poor, ignorant 
men, whose faith and loyalty were ready to fail at the first trial. 
Outside lay the mighty world of heathen darkness, so far untouched 
by the light of His teaching, and the restless, doubting world of 
God’s chosen people, in which He had lived, was at that very mo- 
ment plotting to take away His life. Yet it was at that moment 
that He spoke these words of confidence and power. ‘“ When the 
spirit, whom I will send, is come he will convince the world of sin, 
because they believe not in me.” This very fact of His rejection by 
those to whom He had spoken, their refusal to see in Him their 
Messias, this was the one thing to which He pointed as the cause 
of their ruin and rejection. “He will convince the world of sin 
because they believed not in me.” At that dark moment, therefore, 
when the triumph of His foes seemed most assured, and the failure 
of His mission most apparent, He judged them in advance, and 
pointed out as the root and cause of all their sins and consequent 
punishments the sin of unbelief. And indeed this sin of unbelief, 
this want of faith, is really the explanation of every other sin that 
separates us from God. And on the contrary, the virtue of faith is 
the source of every virtue that unites us to God and makes the soul 
beautiful in His sight. And because the actual possession of the 
gift of faith by no means assures us of its continuance we can not 
do better than consider the nature and the various causes which 
may lead to the loss of this precious gift, and perhaps also explain 
its absence in many of those who have it not. And first of all that 
it is a real gift and not an acquired power of the soul or mind of 
man seems so evident as hardly to require proof. Faith is to the 
soul what sight is to the body, and as reasonably might you expect 
a man born blind to convince himself by study of the existence of 
light and the many beauties of the face of nature, as that the poor, 
weak, limited understanding of man should, by its own effort, pene- 
trate to the hidden glories of Him who dwelleth in light unapproach- 
able. And the state of that poor blind man is not further removed 
from the state of one who rejoices in the power of sight than is the 
state of one who believes not, distinct from that of one who is 
blessed with the gift of faith. The one gropes along the pathway 
of life, trying to content himself with what he has, and wondering 
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at, or perhaps even ridiculing, the pretensions of those who claim to 
possess what he can not even understand. And believers on the 
other hand not unfrequently experience a feeling of astonishment 
that blindness should be so unreasonable and incurable. The man 
who believes not, comes into the Catholic church and sees the 
strange ceremonial, the vestments and light and incense, and puts 
it all down as a meaningless show; over and over again God’s truths 
are put before him and his mind is led to the very brink of con- 
clusions, which he does not even seem to notice, whilst on the other 
hand the Catholic crosses the threshold of that door to feel himself 
in his father’s house, and without any shadow of effort or constraint 
to receive into his heart truths that beget a peace worlds can not 
give. And when death comes to the one it comes as a dark and 
horrible mystery, freezing up the failing fountains of his soul, and 
plunging him into deeper and yet more hopeless, helpless darkness ; 
or perhaps it comes to him as to the brute beast, striking a poor, 
weak, suffering body in which the soul seems already dead, but to 
the Catholic, strong in his faith, it comes as a dear friend, tearing 
away the veils that have so often tried him and well-nigh allowing 
him to see with his own eyes and hear with his own ears the glories 
that eye has never seen nor ear heard, and whispering to him of toil 
and labor over, and rest and comfort close at hand. 

Manifestly then this virtue of faith, this power of belief, is a gift 
of God—but from this we must not argue that therefore it is beyond 
our feeble reach, and that we are not to blame if it be not ours, or if 
it once was ours and now is so no longer. It is a gift, most certainly, 
a glorious gift, gratuitous, utterly undeserved, sent down to us by 
the Father of Lights, but we can obtain it by prayer and humble 
supplication, and once bestowed it is never withdrawn, save in pun- 
ishment of grievous sin. It is a gift, and so is the power of sight, 
which enables us to drink in the beauty and loveliness of God’s 
visible creation, and the sorrow and anguish and anxiety with which 
we should seek the power of sight had we been born in blindness 
is but a faint shadow of the supernatural care with which we should 
cherish the gift of faith. 

But what is the reality? How many there are who have not the 
faintest idea of the wonderful faith of God in the soul! How many 
Catholics are there in this parish who have received this most 
precious gift at the font of baptism, and then have thrown it away 
as a vile and worthless thing in the days of their proud and self- 
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reliant manhood. And why is this the case? Why are there go 
many blind souls who have never known the beautiful light of faith, 
or having known it have closed their eyes and wilfully chosen a 
desolating blindness. Is it their fault or is it God’s? Must we 
blame them or their maker? Is it their foolishness or God’s cruelty? 

Dearest brethren, when the winter is over and gone, and the tiny 
plant pushes its delicate leaves above the ground and slowly thrives 
and flourishes until the flower and fruit seem close at hand—it may 
perish even then from one of two causes. Perhaps day after day 
the hot sun beats down upon it, until the earth around it is parched 
and broken, and all the moisture on which it lives is dried up, and 
then one by one the green leaves droop and fade and the stalk bends 
lower and lower and lower, until at last the plant is withered and 
dead! Or on the other hand, the sun may never shine at all, but 
throughout the long weeks the sun may hide his brightness, and the 
sweeping rain may fall incessantly, until the rich earth becomes 
mud, and the roots rot away in the water. Now the soul of man 
is such a plant in the garden of God’s creation, and faith is the 
beautiful flower which crowns it and slowly ripens into the fruit of 
good works. But this faith implies lowliness of mind, the submis- 
sion of our reason to its Maker, the laying at His feet in tribute 
the brightest jewels of our crown, and all this is hard to flesh and 
blood, for there is ever whispering in the fallen heart of man the 
secret voice of self-love and of self-worship, urging him to raise his 
head against his Maker, prompting him to tell Him to His face, “I 
will not serve.” And woe to the soul that listens to the whisper- 
ings of that voice. The soft-falling rain of grace will cease, the 
heavens above will become as brass, and the earth as of iron, and 
the heart will become as hard as a rock, as the life of the soul fades 
away. Moses spoke to the King of Egypt and wrought mighty 
wonders in his presence, but the King hardened his heart and they 
were all in vain. Jesus Christ Himself preached to the Scribes and 
Pharisees and wrought amongst them works, the like of which 
no man had done, and yet they were not touched or convinced. 
They were the wise and prudent of this world from whom the 
things of God were hidden, to be revealed only to little ones, whose 
hearts were softened and obedient, whereas the hearts of those 
blind leaders were hardened and burnt up with deadly pride. And 
it is just the pride of heart and of mind that God will destroy at 
any cost. It is odious in His sight. He demands of us the avowal 
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of our own littleness, the humble confession of our inability to 
look on Him face to face. And it is only when the soul has done 
this, it is only when she has fallen with her face in the dust, and 
declared her readiness to accept what she can not see or under- 
stand, it is only then that God stoops down to her lowliness and 
pours upon her and around her the glorious light of faith. 

If then there are so many souls still lost in the exterior darkness 
of unbelief, we can put it down in the case of many among them to 
this secret pride of mind and heart. They see the evidence of 
God’s work, they hear the announcement of His truths, and having 
eyes they see not and having ears they hear not, and their foolish 
heart is hardened. They will not stoop to listen; they will not 
submit to be taught; they will not acknowledge that they can pos- 
sibly have been in the wrong. And this same foolish pride ex- 
plains the falls of so many foolish Catholics who banish from their 
minds the light they had received, the light that hath given joy to 
their youth, in order to win the applause of others more foolish 
than themselves, and to hear themselves praised as strong-minded 
and independent. 

But there is another cause of unbelief to which we have alluded, 
one which is in many ways more evident and easy to discover, be- 
cause visible to all the world; but this cause our blessed Lord him- 
self pointed out, when He declared that although He himself, the 
Light of God, had come into the world to give light, yet men fled 
from Him and loved darkness rather than light, because their 
deeds were evil. “ For,” He said, “ every one that doth evil hateth 
the light, and cometh not to the light, that his works may not be 
reproved ” (John iii. 20). In other words, there are some hearts so 
corrupted, so buried in sin that they positively shun the light of 
faith, and dread its brightness because it shows them their sins and 
iniquities in their true and terrible colors. In souls such as these 
there is not even the wish to believe, and this readiness to accept 
the teaching of God is surely the first condition of all faith. Such 
souls may hear the sound of those wonderful words spoken on the 
green hillside of Galilee, “ Blessed are the clean of heart, for they 
shall see God” (Matt. v. 8)—but there is no answering echo in 
their hearts. They have no wish to see God simply because their 
hearts are so unclean and polluted with the love of all that is low and 
degrading. How can the flower of faith flourish in such a muddy 
soil? Slowly, but most surely, it must wither away and die, and 
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leave the unhappy uncrowned soul to be cut down and cast into 
the fire in punishment of a lot to which it has actually become in- 
different. For it is of such souls that St. Peter speaks so indig- 
nantly, comparing them to the irrational beasts, fountains without 
water, clouds tossed by whirlwinds, and assuring us that for them 
is reserved an eternal mist of darkness. The darkness of wilfy] 
ignorance and unbelief in this world, and in the next, the darkness 
of the hopeless loss of God. 

Now open for a moment the pages of history and see for your- 
selves how truly all this is borne out by facts. Pass over the 
earlier ages of the Church and the many proud rebels who made 
shipwreck of their faith rather than obey the voice of the Church. 
Look at the desolate picture of the sixteenth century. When it 
first opened on the world, it found a united Christendom, bound to- 
gether by the one faith of one baptism in obedience to one Lord— 
its closing years looked upon a sight that might even have made the 
bright angels of peace weep tears bitterly. Whole nations were in 
arms against their mother, the Church of Christ, and millions of 
souls were bound together with the chains of heresy and schism— 
a terrible harvest for the flames of hell. But what was the cause 
of it all? Simply pride and corruption of heart! We need not 
look farther than our own country and our own race, for, alas! that 
it should be so, we are of all others a divided people; our old na- 
tional feasts are forgotten save for a mere handful of believers; the 
consecrated altars of God are in the hands of robbers and strangers, 
and “the ways of Sion mourn, for there are few that come to her 
solemnities ” (Lamentations i. 4). And whatever lying teachers 
may say to the contrary to justify centuries of sacrilegious theft 
and of unrelenting persecution, the terrible truth is written in let- 
ters of blood across the pages of history. England once was 
a Catholic nation and is so no longer, because of the pride and 
wickedness of her king and people. The king looked with im- 
pure eyes upon a woman, and that he might satisfy his lust, 
he cast off the wife to whom he had been bound for eighteen years— 
he denied his faith and ruthlessly murdered all who were too pure 
or too noble to uphold him in his wickedness. And whilst some, 
happy and blessed above all words, thus died for the faith of Eng- 
land, others revelled in the license which the destruction of their 
faith had brought them, and others again forgot a faith which was 
no longer constantly before them and which was now to be pur- 
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chased at such a heavy price of danger and suffering. And so at 
last it came to pass that the whole nation cast away and blasphemed 
the faith that had been so dear to their fathers, and learned to hate 
what they had loved, and to love what they had hated. 

We live in happier days. This same faith of our fathers “ is liv- 
ing still in spite of dungeon, fire, and sword,” it is living still in our 
hearts, and from our hearts as from a bright shining lamp, its 
radiance must fall on those who still sit in darkness. Yet we must 
not deceive ourselves! We must remember that it is a gift, and 
such a precious gift, that God will only give it to those who are 
willing to make some sacrifice in return to show their appreciation. 
And what is the sacrifice? In our times, at least, He does not ask 
the sacrifice of our bodies—the pouring out our blood in the cruel 
agonies of death. Such a glorious death is not for cowards and 
sinners such as we, but He does ask for and insist upon the sacrifice 
of our souls, and the sacrifice of its powers, the sacrifice of the 
understanding and the sacrifice of the will, the whole-burnt offering 
of the mind and heart. 

There is first of all, the sacrifice of the understanding. God is 
our Creator—we are His creatures; God is infinite—we are finite. 
It follows, therefore, necessarily, and by a strict logical consequence, 
that we can not comprehend God. It follows that in Him there 
must be wondrous depths which we can never fathom, heights to 
which it is impossible that we should ever ascend, otherwise we 
should be equal to Him. True, He might have brought us to the 
brink and strengthened us to gaze upon them and see that they 
were there. He might have forced our reason to ascend to them, 
by light, which it could not withstand—but He has not so willed 
it. He would have us believe. Some day He will draw aside the 
veil that hides His glorious beauty, and let us gaze thereon, if dur- 
ing this life we are content to hear His voice and to believe that He 
is there, our loving Father—our watchful Friend—our eternal God. 
And not only must we listen to His voice and obey, but in spite of 
the darkness we must trust ourselves to His guidance, we must give 
Him the sacrifice of the heart. He tells us that it is He who made 
and who rules us unceasingly and with such a watchful eye that 
not one hair of our head can fall to the ground without His knowl- 
edge. He tells us that He is infinite wisdom and that all His acts 
are guided by reasons infinitely wise and just and beautiful. He 
tells us that He is good, goodness itself, and that He loves every 
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one of us with an exceeding love—with a love to which the love of a 
mother for her only child is but the faintest shadow. He tells us all 
this and then He strikes us, until at times it seems as though our 
hearts would break with the cruel anguish, and all the while He 
would have us bow down and kiss the hand from which the blow 
has come, and then go on bravely in the darkness, with joyful heart 
and bright, smiling face, ever repeating, “ As it hath pleased the 
Lord, so is it done, blessed be the name of the Lord ” (Job i. 21). 
The sacrifice of the body is painful, if you will, but the sacrifice 
of the heart is worse, and only the heart knoweth its exceeding 
bitterness—but blessed be God’s holy name. He has His martyrs 
here in all ages, though the world may know them not and no eye 
save His see and count the tears of blood that fall from them in 
their hour of conflict. Ah! it is easy enough to talk of faith, but to 
live by faith is to be a spectacle to God, to angels, and to men! It 
is easy enough to talk about our Father, who is in heaven, when all 
is smiling on us and our hearts are light and joyous; it is easy en- 
ough to say “give us this day our daily bread” when our means 
are abundant and want is a stranger to our doors. But when the- 
little ones ask for bread and there is none to give them, when the 
arm that toiled for us is lying helpless on a bed of sickness, or 
when work is scarce and starvation stares us in the face—then it is 
that faith alone can speak to us of a Father in heaven, who feeds 
the birds of the air and clothes the lilies of the field. We can talk 
glibly and thoughtlessly about the will of God when all falls out as 
we desire, but when all our dearest hopes lie shattered and all our 
brightest dreams have faded, and the strongest ties of love and 
friendship have been ruthlessly broken, then it is that we must 
walk by faith and not by sight, and bid our aching hearts still sing 
on bravely, “ Thy will, Thy will be done on earth as it is in heaven.” 
We may not even see the reasons why we have been so sorely 
stricken, we can but suffer in the darkness and lean on faith alone, 
but it is at this moment above all others that God is knocking at 
the door of our souls, and if we will but open to Him, He will enter 
and will give us an ample compensation for every separate pang in 
the abundance of that peace which surpasseth all understanding. 
This beautiful gift then of faith is ours. It was given to us at our 
baptism, placing us at the entrance of that narrow way that leadeth 
to the eternal home where we shall see our Saviour face to face. It 
is, therefore, our simple duty to treasure up this gift with loving, 
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zealous care. It is a gift of grace and grace must guard it, and 
grace is given, as you know, in answer to prayer, and above all in 
the sacraments. To neglect prayer, to neglect the sacraments, to 
be careless about our religion, is a sure and, I might almost say, a 
necessary way of losing our faith. Stir up then once more the 
grace that is in you, renew your fervent resolutions, and let us show 
the world that our faith, our glorious Catholic faith is the moving 
principle of our lives, the gracious and beautiful flower of our souls, 
blossoming forth into the fruit of good works which win the hearts 
of all around us and lead them to glorify our Father, who is in 
heaven. 

But if in our case that flower seems to have been withered in the 
bloom, or if, perhaps, it has never even put forth its tiny buds—if 
we are trying to go through life with faith in no one but ourselves, 
ah! then we are walking in a mist of darkness which will last for- 
ever. Yet it is never too late to save ourselves; we have but to 
look round on the world in which we live and it will tell us of its 
Maker ; we have but to raise our eyes to the heavens and they will 
show forth His glory, and thus little by little we shall be led on by 
the hand like children, until faith dawns on the soul and brings us 
swiftly to His feet. And then and not till then shall we find rest. 
For although sorrow and suffering and trouble may and will seek us 
even there, yet will the voice of faith be ever sounding in our hearts, 
telling us at whose feet we are kneeling and helping us to cry out 
bravely when all seems darkest, “ Lord! Lord! I believe. Help Thou 
my unbelief” (Mark ix. 23). 
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FIFTH SUNDAY AFTER EASTER. 
PRAYER. 
SKETCH FOR SERMON. 


BY THE REV. R. K. WAKEHAM. 


“Hitherto you have not asked anything in my name. Ask and you shall 
receive; that your joy may be full.”—John xvi. 24. 


Exordium.—No duty or practice in Christian life more frequently 
insisted upon. None probably to which more time is given in the 
aggregate by Christians, though many neglect it almost entirely. 
And yet there is perhaps no other serious human act so frequently 
performed imperfectly, unreasonably, and even fruitlessly. 

Why? Because many fail to realize the necessity of prayer, and 
pay but little attention to the manner in which it should be offered 
up. 

Prayer may be defined, “ An elevation of the mind and heart to 
God, to offer Him our homage of praise and thanksgiving, and to 
represent to Him our needs and our sufferings.” 

Prayer is a duty, a necessity, and a consolation. 

But there are certain conditions requisite in prayer, in order that 
it may be efficacious. / 

I. Prayer is a duty: We are God’s creatures. He is our first 
beginning and our last end. He is our sovereign, infinite good. 
The one necessary, indispensable cause of all our happiness. With- 
out His preserving hand we would relapse into nothingness. With- 
out His merciful providence, and His bountiful grace, our lot would 
be constant suffering in this life; eternal perdition in the next. He 
is our Father. 

What greater obligations could there be for offering up daily and 
even hourly the homage of praise and thanksgiving? (cf. Gaume, 
ii. 314). 

Prayer is a necessity: It is the daily bread of the soul. The 
body can as well live without food and air as the soul without re- 
course to prayer. Our Lord tells us to ask for this “ daily bread,” 
—and how to ask for it. 
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We do not realize the necessity, because we do not realize our 
condition. This the true cause of negligence and lukewarmness. 
“ Because thou sayest: I am rich and made wealthy, and have need 
of nothing ; and knowest not that thou art wretched, and miserable, 
and poor, and blind, and naked” (Apoc. iii. 17). 

Prayer is a consolation: What more natural, and more consoling 
than to go to a faithful, loving friend, to a kind and generous bene- 
factor, in time of trial, of need, of misfortune, sorrow, bereavement? 

This we are told, urged, invited to do: “ Cast thy care upon the 
Lord, and he shall sustain thee” (Ps. liv. 23). ‘‘ Come to me, all 
you that labor and are burdened, and I will refresh you” (Matt. 
xi. 28). 

II. Humility, attention and earnestness, and confidence, are 
some of the requisite conditions in prayer. 

(a) Humility: Acknowledging, like the poor publican (Luke 
xviii. 13), that we are only sinners, and appeal to the mercy and 
bounty of God, who “ resisteth the proud and giveth grace to the 
humble” (Jas. iv. 6), and who “hath put down the mighty from 
their seat, and hath exalted the humble” (Luke i. 52). “The 
prayer of him that humbleth himself shall pierce the clouds” 
(Ecclus. xxxv. 21). 

(b) Attention and earnestness: Think what you need to say and 
intend to say. Prayer said by rote, or listlessly read out of a book, 
is utterly worthless: “ This people honoreth me with their lips: but 
their heart is far from me” (Matt. xv. 8). “ Before prayer prepare 
thy soul; and be not as a man that tempteth God” (Ecclus. xviii. 
23). 

Earnestness—perseverance—importunity: “The kingdom of 
heaven suffereth violence, and the violent bear it away” (Matt. 
xi. 12., cf. Kendrick, in loco). 

Examples.—The Syrophenician woman (Mark vii. 27). The 
man asking for bread of his neighbor at night (Luke xi. 5-13). 

(c) Confidence: Knowing that God is a good, tender, and com- 
passionate Father: “If you, being evil, know how to give good 
gifts to your children, how much more will your Father from 
heaven give the good Spirit to them that ask him?” (Luke xi. 13). 
“ All things whatsoever you shall ask in prayer, believing, you shall 
receive” (Matt. xxi. 22). 

All these qualities are invariably found in the prayer of the beg- 
gar: He knows what he wishes to obtain; prepares his petition care- 
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fully; presents it earnestly and with importunity; is not easily 
silenced until he gets at least a part of what he asks. Appears in a 
pitiable plight; pleads poverty, misery, etc. Feels confident of suc. 
ceeding, if the person to whom he appeals is known to be kind and 
generous. 

If our Heavenly Benefactor were appealed to in like manner our 
prayers would be more pleasing to Him, and would never go un- 
answered. 

Conclusion.—Recall the three reasons for prayer: Duty, neces- 
sity, consolation. Also the qualities, or requisite conditions. 

Exhortation to fidelity in prayer: In the morning, as an offering 
to God. At night, in thanksgiving for the blessings of the day. In 
dangers, temptations, and afflictions, as a petition to the one all- 
powerful Protector, and unfailing source of consolation. 

Recall the words of our blessed Lord: “ That we ought always 
to pray, and not to faint ” (Luke xviii. 1). “ Watch ye, and pray, 
that ye enter not into temptation ” (Matt. xxvi. 41). 

“Come to me, all you that labor and are burdened.” 

“ Ask, and you shall receive; that your joy may be full.” 





THE PATRONAGE OF ST. JOSEPH. 
BY THE REV. ARTHUR DEVINE, PASSIONIST, LONDON. 


“Who thinkest thou, is a faithful and wise servant, whom his lord hath 
appointed over his family, to give them meat in season? ”—Matt. xxiv. 45. 


SYNOPSIS.—Introduction.—The position of St. Joseph as Patron of the 
Church of God, and his relation thereby to the faithful children of God. 
Our devotion to him should be renewed on the occasion of this Feast. 
I. By reason of the will of God. 2. By reason of the will of the Church. 

I. Point. St. Joseph considered as the special patron of every Chris- 
tian family. r. The home at Nazarcth the pattern of a true Christian home. 
2. The character and qualities of St. Joseph as the head of the family 
learned from the Gospel history of the mysteries of our Lord’s infancy 
and childhood. 3. His life was made up of joys and sorrows. 4. Such is 
the life of every man, especially every father of a family—How these are 
to take a lesson from the example of St. Joseph, and how the family 
should be considered on earth and in heaven. 

II, Point. St. Joseph considered as the special patron of labor and of 
laborers. 1. He was himself an artisan or laborer. 2. He would not be 
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an extremist in the claims of labor. 3. According to Christian principles 
he would be the right kind of leader. He himself was a just man. He 
would teach the true doctrine of Christ as affecting both rich and poor, 


employers and employed. 

Conclusion.—An exhortation to all to imitate the example of the 
great saint, to trust in his intercession, and to deserve his protection, that 
he may assist them during life, and above all obtain for them the grace 


of happy death. 

These words of our Saviour by which He instructed His disciples 
concerning the faithful stewards of God are applied by the Church 
to the holy Patriarch St. Joseph, and with good reason. He was 
elected by God Himself to be the husband of the Immaculate Mother 
of Jesus, to be foster-father of Christ, and to be the head and 
guardian of the Holy Family. 

We have been reminded of this position of St. Joseph by the 
Feast of his Patronage which was celebrated this week. By that 
position of St. Joseph and his relation to Jesus and Mary, we are 
reminded also of the position which St. Joseph occupies in the 
church of God, and of his relation to the faithful children of God. 
It is, therefore, becoming that each year on the recurrence of this 
feast we should renew our devotion to him, and this means the 
praise and invocation of his name, the imitation of his virtues, and 
the cultivation and propagation of his spirit in our midst. Special 
devotion to St. Joseph is clearly in accordance with the will of God, 
for we can scarcely separate his name from the names of Jesus and 
Mary. It is a devotion most pleasing to Jesus and Mary, because 
it honors him whom they so much honor and love; and it is due to 
the saint himself by reason of his great excellence and the perfec- 
tion of his virtues. The mind of the Church with regard to this 
devotion is made known to us in many ways, but especially by the 
fact that she has instituted two feast days in his honor, one on the 
19th of March to commemorate his holy life and its reward after- 
ward in heaven; another to commemorate his patronage, and to 
impress upon the minds of the faithful the importance of this pre- 
rogative. Pope Pius IX., by a decree urbis et orbis of the 8th of 
December, 1870, proclaimed St. Joseph Patron of the whole Chris- 
tian family, that is the Catholic Church. He is the faithful and wise 
servant whom the Lord hath appointed over his family, and his 
patronage designates his protecting power over all the children of 
the Church. Aptly, therefore, do we apply to him those words 
spoken of another Joseph, who as leader and prince in Egypt was 
a type or figure of St. Joseph: “ Ite ad Joseph ”—“ Go to Joseph,” 
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and those of the Psalmist: ““ He made him master of his house and 
ruler of all his possession ” (Ps. civ. 21). 

The protecting influence of St. Joseph on behalf of his clients js 
beautifully represented to us by the words of St. Teresa in the 
history of her life. “It seems to me,” she says, “that to other 
saints our Lord has given power to succor us in- only one kind of 
necessity, but this glorious saint, I know by my own experience, 
assists us in all kinds of necessities; hence our Lord, it appears, 
wishes us to understand that as He was obedient to him on earth 
(for he was called His father; and being as it were His tutor, he 
could command Him), so now in heaven He grants him whatever 
he asks. This truth many others also have experienced, who have 
recommended themselves to him by my desire: many are now de- 
voted to him, and I myself have fresh experience of his power” 
(Her Life, ch. vi.). 

With this view of his general patronage before our minds let us 
come to particulars, and in particular I wish to bring St. Joseph 
before you in a twofold aspect. 


1. As the patron of every Christian family. 
2. As the patron of labor and of operatives or working people. 


. I. St. Joseph as the patron of every Christian family. As he was 
the head, the ruler, and provider of the family of Nazareth so he 
may be well regarded as the father and patron of every Christian 
family ; for the home of Nazareth should be regarded as the pattern 
of every Christian home. St. Joseph at the time of his marriage to 
the Blessed Virgin, which, according to the common Catholic 
opinion, was celebrated before the time of the mystery of the An- 
nunciation, was not a very old and feeble man as he is sometimes 
represented. He was a man of mature or middle age, full of pru- 
dence and virtue, and in every way a man able and fitted to support 
the holy family, and to be a worthy and proper guardian of Jesus 
and Mary for a term of nearly thirty years. 

The character and excellent qualities of St. Joseph are made 
known to us in the Gospels through the mysteries of our Lord’s 
infancy and childhood. His fear at the time of the incarnation and 
how that fear was removed is told us by St. Matthew. ‘ Whereupon 
Joseph, her husband, being a just man, and not willing publicly to 
expose her, was minded to put her away privately. But while he 
thought on these things, behold the angel of the Lord appeared to 
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him in his sleep saying: Joseph, son of David, fear not to take unto 
thee Mary thy wife, for that which is conceived in her is of the 
Holy Ghost” (Matt. i. 19, 20). We can picture to ourselves his 
joy at the birth of Christ when Mary “ brought forth her firstborn 
son and wrapped him up in swaddling clothes and laid him in a 
manger” (Luke ii. 7). When the angels sang: “ Glory to God in 
the highest, and on earth peace to men of good will” (Luke ii. 14). 
When the shepherds of Bethlehem came, and as St. Luke tells us: 
“They found Mary and Joseph, and the infant lying in the manger ” 
(Luke ii. 16). And again, when the wise men came from the East 
to Jerusalem, saying: “ Where is he that is born King of the Jews? 

and entering into the house they found the child with Mary 
his mother, and falling down they adored him; and opening their 
treasures, they offered him gifts: gold, frankincense, and myrrh” 
(Matt. ii. 2, 11). After these events we find St. Joseph again sub- 
jected to great fear and anxiety by the mysterious message of the 
angel of the Lord who again appeared in sleep to him, saying: 
“ Arise, and take the child and his mother, and fly into Egypt; and 
be there until I shall tell thee. For it will come to pass that Herod 
will seek the child to destroy him” (Mark ii. 13). The vigilance, 
the obedience, and the loving care of St. Joseph are at once dis- 
played, for, as St. Matthew tells us, he “arose, and took the child 
and his mother by night and retired into Egypt: and he was there 
until the death of Herod” (Matt. ii. 14, 15). After his return 
from Egypt he with Mary and the Child Jesus took up his abode at 
Nazareth, and the chief event of this period of the childhood of 
Jesus is that related by St. Luke concerning the loss of the Child 


Jesus and His being found in the Temple after three days. From ’ 


this narrative we learn that the parents of Jesus went every year to 
Jerusalem at the solemn day of the Pasch. That Joseph and Mary 
had sought the child sorrowing; and that after they found Him, “he 
went down with them, and came to Nazareth: and was subject to 
them” (Luke ii. 51). St. John Chrysostom, commenting on the 
life of St. Joseph during all these events, says: “ Joseph is anxious 
on seeing the Virgin with child: an angel removes his anxiety and 
fear; he rejoices at the Child’s birth, but a great fear succeeds; the 
furious King Herod seeks to destroy the Child and the whole city 
is in an uproar to take away His life. This is followed by another 
joy—the adoration of the Magi. A new sorrow then arises; he is 
ordered to fly into a far unknown country without help or ac- 
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quaintance. Thus did one trial succeed another, one joy another, 
until his happy death.”’ 

His holy life was therefore made up of joy and sorrow, and we 
may well ask: Does not the life of every man and especially of every 
father of a family resemble in this respect the life of St. Joseph? 
made up of joys, of sorrows, and of cares. This world, they learn 
by experience, with all its joys and pleasures, is a world of suffering 
and of wrong, and through these God works His ends in our souls, 
There is not a heart which has not had its share of grief, and that 
which has been shall be. We have, however, as true Christians, to 
turn to good account the evils of life and to meet them in a manly 
and Christian spirit, then though they come they will not grieve nor 
injure us; they will not prove a stumbling block in the way of our 
spiritual progress; nay, rather they will be a continual help and a 
blessing. 

St. Joseph teaches us and will help us to do this. We have only 
to turn our thoughts in the midst of all the cares and trials of life to 
the holy family of Nazareth. The family is a very humble one, con- 
sisting of three persons, Jesus, Mary, and Joseph. But it is so ex- 
alted before the eyes of God that nothing equal to it was ever found 
on earth, nor in heaven is there nothing more worthy, except the 
prototype, the Most Holy Trinity. Let us then, dear brethren, direct 
our thoughts to this great saint in his conclusion with the Holy 
Family, and consider that Holy Family on earth and in heaven, for 
every human family should be considered on earth and in heaven. 
This we should frequently do in order that the members of each 
family here may be equalled there—whether three, five, or ten mem- 
bers of a family here, that so it may be there—and that those who 
yet remain here may be one with the members of their family, who 
have departed out of this life and gone to heaven. To St. Joseph 
let us look for special help in this respect, and to his intercession let 
us direct our prayers, and he, as patron of the Christian family, will 
be ever faithful and true to his appointed office. 

2. St. Joseph, the patron of labor, and of operatives or work- 
ing people. 

St. Joseph was not one of the wealthy men of his day. He earned 
his bread in the sweat of his brow. He was an artisan, a working- 
man, and our Lord was called the carpenter’s son. It is for this 
reason that St. Joseph is to be regarded in a special manner as the 
patron of labor and of laborers. As a mechanic and workman he 
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has left us in this respect an example worthy of study and of imita- 
tion. Would that all laborers and especially all workingmen could 
be brought to understand this, and to take St. Joseph as their model 
and their leader. He would prove a true and faithful leader, and his 
example if followed would go a long way toward settling the 
numerous difficulties of the labor question in our own day. We 
could not picture him, it is true, as an extremist in pushing his 
claims, as an instigator of violence and of strife, or as a leader of 
the radical and unreasonable element amongst his fellow-workmen. 
Yet, I believe, that if workingmen as well as others could be induced 
to take St. Joseph as their leader and protector, he would lead them 
well and direct them well in all their temporal and spiritual affairs 
to happier and more Christian lives here, and to eternal peace and 
happiness hereafter. 

The Scripture tells us he was a just man, and no other man had a 
better opportunity of knowing the true doctrine of Christ. We can, 
therefore, say that he had no sympathy with wealthy owners and 
employers who were unjust, inhuman, and fraudulent, and that he 
would be the first to protest against all unjust dealings did they 
exist in his day as they do now, and I can understand that his pro- 
test, whatever form it might take, would be more efficacious than 
some of the modern methods adopted for putting an end to such 
practices. He has greater power now in heaven than when on earth. 
His teaching now is that of his divine Son, and it is made known to 
the world through the Vicar of Christ on earth. It can not be better 
expressed than in the words of the present Sovereign Pontiff Leo 
XIII.: “ First of all, there is no intermediary more powerful than 
religion (whereof the Church is the interpreter and guardian) in 
drawing the rich, and the poor bread-winners, together, by remind- 
ing each class of its duties to the other, and especially of the obliga- 
tions of justice. Thus religion teaches the laboring man and the 
artisan to carry out honestly and fairly all equitable agreements 
freely entered into; never to injure the property, nor to outrage the 
person of an employer ; never to resort to violence in defending their 
own cause, nor to engage in riot and disorder ; and to have nothing 
to do with men of evil principles, who work upon the people with 
artful promises, and excite foolish hopes which usually end in use- 
less regrets, followed by insolvency. 

“ Religion teaches the wealthy owner and the employer that their 
workpeople are not to be accounted their bondsmen; that in every 
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man they must respect his dignity and worth as a man and as a 
Christian ; that labor is not a thing to be ashamed of, if we lend ear 
to right reason and to Christian philosophy, but is an honorable 
calling enabling a man to sustain his life in a way upright and credit- 
able; and that it is shameful and inhuman to treat men like chattels 
to make money by, and to look upon them merely as so much muscle 
or physical power. Again, therefore, the Church teaches that as 
religion and things spiritual and mental are among the working- 
man’s concerns, the employer is bound to see that the worker has 
time for his religious duties; that he be not exposed to corrupting 
influences and dangerous occasions; and that he be not led away 
to neglect his home and family, or to squander his earnings. 
Furthermore, the employer must never tax his workpeople beyond 
their strength, or employ them in work unsuited to their age and 
sex. His great and principal duty is to give every one a fair wage. 
To defraud any one of wages that are his due is a crime 

which cries to the avenging anger of heaven: ‘ Behold, the hire of 
the laborers . . . which by fraud has been kept back by you, 
crieth, and the cry of them hath entered into the ears of the Lord of 
sabaoth’ (James v. 4). Lastly, the rich must religiously re- 
frain from cutting down the workmen’s earnings, whether by force, 
by fraud, or by usurious dealing, and with all the greater reason, be- 
cause the laboring man is, as a rule, weak and unprotected, and be- 
cause his slender means should in proportion to their scantiness be 
accounted sacred. ‘“ Were these precepts carefully obeyed and fol- 
lowed out, would they not be sufficient of themselves to keep under 
all strife and all its causes?’ ”’ (Encyclical Letter, May 15, 1891). 
This then is what St. Joseph would most certainly teach his 
clients, and he would by his intercession with his divine Son ob- 
tain for men the necessary light and help to obey the precepts laid 
down, and to follow them if he were invoked properly, that is, with 
confidence, with piety and devotion. His patronage implies two 
things: namely, the imitation of the saint and his protecting in- 
fluence. If we wish to benefit by the latter let us prove ourselves 
deserving of it by walking in his footsteps and by cultivating in our 
own souls the virtues which adorned his. Above all let us remember 
all that is involved in the phrase, Joseph was a just man. This 
means that he fulfilled faithfully his duties to God and man. We 
should never forget that God has His rights as well as man. We 
hear a great deal about men’s rights and women’s rights, too, in our 
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public assemblies, and in our published claims, but we hear too little 
about God’s rights and what is due to Him. Many are careful to 
give to man his due. They listen and must attend to his claims, but 
they neglect God and steal from Him and think very little of it. 
This may be shown from the neglect of religious duties, neglect of 
the divine public services in our churches, neglect of parents in re- 
gard to the religious education of their children. We do not like 
to have people careless and indifferent to ourselves in matters that 
affect our pockets or our temporal affairs, then let us, as true Chris- 
tians, always remember that our duty to God comes first, and after 
that our duty to our fellowmen. Let all, and especially workmen 
(I say “especially workmen” not to signify that they are more 
negligent than others, but because I refer them to St. Joseph as 
their special patron) keep the example of St. Joseph before us and 
reflect often on the manner in which he performed all his duties 
toward God; on his love for Jesus and Mary; on his care for the 
holy family, and if we imitate him in our duties, especially in our 
duties toward God during life, we may hope to obtain through his 
intercession the grace of a happy death. Death may be for us either 
the gate of hell, or the gate of purgatory, or the gate of heaven. 
He who died in the arms of Jesus and Mary and in union of love 
with them, is before all others the patron of a happy death, and may 
he obtain for each one of us the privilege to die like him in God’s 
grace and in union of love with Jesus and Mary. 





SUNDAY WITHIN THE OCTAVE OF THE ASCENSION. 
TWO KINDS OF PERSECUTION. 


SKETCH FOR SERMON. 
BY THE REV. R. K. WAKEHAM. 


“These things will they do to you; because they have not known the 
Father nor me.”—John xvi. 3. 

Exordium.—Our Lord warns His disciples that they were to en-, 
dure violent and cruel persecutions for His sake. 

St. Paul tells us that such is the lot of all faithful followers of our 
divine Saviour: “ All that will live godly in Christ Jesus shall suffer 
persecution ” (II. Tim. iii. 12). 
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An undeniable fact, even one to be proud of, that Catholics have 
in all ages had much to suffer on account of their faith. 

Persecution, in a broad sense, may be taken to mean, whatever 
is done by those not of the faith that tends directly to the destruc- 
tion, or abandonment, or denial of it. In this sense we may dis- 
tinguish two kinds of persecutions which Catholics have to suffer, 
1. Unavoidable persecutions, such as those referred to by our Lord. 
2. Persecutions to which they voluntarily expose themselves. 

I. Unavoidable persecutions: Coming from those who hate the 
name of God—deny His personal existence. 

From those who hate Christianity—as Saul, “ breathing threats 
and vengeance ” (Acts ix. I). 

From those who hate the Catholic Church because they really be- 
lieve that she holds and teaches false and demoralizing doctrines. 

From others, who, in bad faith, knowingly and maliciously pro- 
claim all manner of lies and calumnies against the Church and its 
members. Catholics individually, and as a body, not unfrequently 
have to suffer from unjust discrimination in business transactions, 
in civil offices, in matters of education, etc. 

Though the days of violence have passed, and bigotry has waned, 
there still remains enough to verify the predictions of our Lord and 
the apostle. 

II. Persecutions to which Catholics voluntarily and culpably ex- 
pose themselves. 

(a) By associating with persons who acknowledge no moral re- 
straint imposed by either the law of God or the teachings of any 
creed. 

With persons who habitually scoff at the teachings and practices 
of Catholic faith. 

Such association means either persecution or virtual apostasy; 
i. €., ceasing to be practical Catholics. 

Young people of both sexes too frequently fall into this snare. 
Older persons, through various worldly motives, go out of their 
proper sphere, place themselves in these fatal surroundings, all 
true sense of religion banished from their lives and from their 
homes. Children reared in ignorance of the faith, and in an atmos- 
phere hostile to it. Seeds of future loss of faith sown. 

(b) Voluntary exposure, by marriage, with the class of persons 
already mentioned. Some notoriously immoral. Some utterly in- 
different to all religion. Some positively opposed to the Catholic faith. 
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The numbers that plunge heedlessly or deliberately into this 
danger. The evils told and untold resulting therefrom. 

There are, indeed, cases of mixed marriages in which the non- 
Catholic parties are kind, devoted, irreproachable in their lives, and 
scrupulously faithful to their promise of non-interference. 

Certainly not persecutors, in any sense of the word. 

But what about the faith, and the religious convictions of a child 
whose Protestant mother is evidently a better Christian than his 
Catholic father, or whose father, professing no religion, is more 
sober, kind, respectable, charitable than some of his Catholic rela- 
tives and neighbors? 

For the evils here to be dreaded Catholics themselves are solely 
and terribly responsible. 

III. Duty in regard to persecutions. 

Those that are not of our own making must be borne in the spirit 
of the Gospel: “I say to you: pray for them that persecute and 
calumniate you,” is the command of our blessed Lord (Matt. v. 44). 
“Bless them that persecute you: bless, and curse not. To no man 
rendering evil for evil. If it be possible, as much as is in you, hav- 
ing peace with all men” (Rom. xii. 14, 17, 18). Harsh, vindictive 
defense reproved by our Lord. Rebuked the impetuous Peter for cut- 
ting off the ear of the servant of the High Priest: “ Put up again 
thy sword into its place. For all that take the sword shall perish 
by the sword ” (Matt. xxvi. 52). And James and John, for wish- 
ing to call down fire from heaven upon the unfriendly Samaritans: 
“You know not of what spirit you are” (Luke ix. 55). A duty, 
however, to expose error and proclaim the truth. Every Catholic 
should be instructed in his faith, and able to defend it. Those of 
better educational advantage should be its champions, when oc- 
casion requires. More reading of Catholic literature and Catholic 
history. 

The best defense: A good, consistent, Christian life. “So let 
your light shine before men,” etc. (Matt. v. 16). 

“Be not overcome by evil, but overcome evil with good” (Rom. 
xii. 21). 

“ Giving no offense to any man, that our ministry be not blamed ” 
(II. Cor. vi. 3). 

As to those who expose themselves to attacks on their faith. The 
fault entirely theirs. Deplorable folly. Renouncing their noble 
heritage. Forfeiting their manhood and self-respect. Cringing be- 
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fore, and fawning upon, those who insult their mother. Leaving 
their father’s house to feed upon the husks of swine. 

“ As a bird that wandereth from her nest, so is a man that leaveth 
his place” (Prov. xxvii. 8). “ Abide not in the works of sinners, 
but trust in God and stay in thy place ” (Ecclus. xi. 22). “ If sinners 
entice thee, consent not to them” (Prov. i. 10). “ Bear not the 
yoke with unbelievers. For what part hath justice with injustice?” 
(II. Cor. vi. 14). “ He that is not with me is against me” (Luke 
xi. 23). “‘ He that shall deny me before men shall be denied before 
the angels of God” (Luke xii. 9). 

Conclusion.—Bear persecutions patiently: “ Blessed are ye when 
they shall revile you, and persecute you, and speak all that is evil 
against you, untruly, for my sake: Be glad and rejoice; for your 
reward is very great in heaven” (Matt. v. 11). 

Be charitable to those who persecute, whether through malice, 
ignorance, or blind prejudice: “ These things they will do unto you; 
because they have not known the Father, nor me.” 

Be zealous ; making the faith respected by the example of a good 
life : “ Giving no offense to any man.” 

Finally, pray for those who foolishly expose themselves to perse- 
cution, and to loss of faith. 

“For the rest, brethren, whatsoever things are true, whatsoever 
just, whatsoever holy, whatsoever of good fame; if there be any 
virtue, if any praise of discipline, think on these things. And the 
peace of God, which surpasseth all understanding, keep your hearts 
and minds in Christ Jesus ” (Phil. iv. 8, 7). 





PRUDENCE IN PRAYER. 


“ Be prudent, therefore, and watch in prayers.”—I. Peter iv. 7. 


SYNOPSIS.—I. Let prudence direct you: 1. To pray always. 2. To pray 
especially during temptations. 3. To pray under trials. 4. To pray for 
direction. 

II. Watch that your conduct is not inconsistent with your petitions: 
1. Lest you act contrary to them. 2. Lest you waste the graces you re- 
ceive. 3. Lest you condemn yourself. 


One, brethren, of the most important exercises in the life of a 
Christian, one which we should be continually exercising, is that of 
prayer. And we would naturally think that since this duty is so 














OCTAVE OF THE ASCENSION. 571 


important, we would be most careful to become perfect in prayer, 
and would seldom need any exhortation regarding it. But, alas, it 
is not so, and it is a subject about which we can not hear too much. 
For some there are who neglect prayer almost entirely, and there 
are others who do pray even frequently, but in such a very im- 
perfect and inconsistent manner, that their prayers are mere lip 
service rather than anything else. The exhortation, then, of St. Peter 
is indeed needed, and the prudence and watchfulness of which he 
speaks call for our most serious consideration. The first will teach 
us when to pray; the second will point out special defects in our 
manner of praying. 

I. 1. Prayer is the raising of our minds and hearts to God, to 
beg from Him the graces we need, to thank Him for His benefits to 
us, and to seek His help to avert evils. It may broadly be called a 
communing with, or a conversation with, God. It is divided into 
vocal and mental prayer. It is vocal when our lips recite a set form 
of words, as we do in the “ Our Father,” but it is mental when we 
pour forth our soul in fervent supplications for His help, for graces ; 
our understanding reflecting upon His goodness and greatness, and 
our will making resolution to do what is most pleasing to Him. 
But one thing we must ever remember about prayer, namely, that 
when we do pray we are in His august presence, and we therefore 
must never for a moment forget this. Prayer is indeed an absolute 
necessity for the salvation of our souls. God in His wisdom has 
made certain conditions which we must comply with before we can 
enter heaven. Christ himself has told us, “ If thou wilt enter into 
life keep the commandments” (Matt. xix. 17), yet this indeed is 
not always easy. It requires one continual struggle, one continual 
war. Christ has summed up the characteristics of the Christian’s 
life in those wondrous words, “If any man will come after me, let 
him deny himself and take up his cross and follow me” (Matt. 
xvi. 24). Yes; we have our cross to carry, our battles to fight. 
We have a body which hates pain and mortification, and its five 
senses are always craving for pleasures, with an impetuosity which 
we know but too well. We have the example of the world before 
us, a body of men and women, who deny themslves nothing their 
appetites demand, caring nothing that God forbids these things. 
Such people seem happy; they have ease, luxury, and often wealth, 
which our poor bodies cry out for. Their example, their seeming 
happiness, and their alluring words, are ever so many temptations 
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to us to cast away our cross and follow them. Then comes the wily 
serpent, the devil, who is God’s enemy, and who hates us because 
we are God’s children. He has a keen, cunning intellect, the’ ex. 
perience of centuries, and even great and holy men have been con- 
quered by him. The world and the flesh are in league with him, 
and are continually striving to lead us into the most serious sins, 
and thus, if possible, cause our destruction and lead us on to eternal 
perdition. Ah, think now what this warfare really is. We have to 
battle with three united enemies, each of which is greater and 
superior to our poor weak selves. There can be no question then 
as to who will be the victor. If a weak man can not resist one that 
is more powerful, how can we resist, not one, but three, most 
powerful enemies? We can not do so by our own strength; we 
must have the help, the assistance, the grace of God. What sap is 
to the tree, what sunshine is to the flower, what food is to the body, 
that grace is to the soul. But prayer is a means of obtaining God’s 
grace, and as our enemies are ever at war with us, so must we pray 
always, pray incessantly for grace to resist them, for power to over- 
come their temptations. Well then does St. Paul say, “ Pray with- 
out ceasing ” (I. Thess. v.17). And our Lord himself teaches that 
“we ought always to pray, and not to faint ” (Luke xviii. 1). 

2. But if earnest and fervent prayer is necessary at all times, still 
there are moments when we must pray even more fervently than at 
other times if that be possible, and these moments are the moments 
of temptation. The prudent general when at war with his enemies, 
if attacked by a more numerous and superior force to his own, 
hesitates not for an instant either to send for or fall back upon his 
reserves. He knows well that unless he does so the battle will be 
lost, and he will be conquered. What is temptation but an attempt 
made by our enemies to lead us into sin, to conquer us and make us 
prisoners and lead us in the end to perdition? We know well that 
we are very weak; we know that we have fallen before, and that 
unless we receive help we shall most surely be conquered again. Is 
not this then in itself a proof that we ought to pray for help, 
especially in the moment of temptation? The true soldier is ever 
on the alert preparing for the coming of the enemy, and he makes 
everything ready, and sees to all that can in any way strengthen 
his position; but when the enemy arrives and actually attacks him, 
then he puts forth greater efforts still; he is most careful to leave 
nothing undone that will ensure him victory. But how differently we 
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act. In our spiritual warfare, when the tempter comes we listen to, 
we dally with him; the temptation enters more and more into our 
minds, enters our hearts, and then we yield. How different would 
it be if we instantly turned to God and asked His help! Will a 
mother protect her child when it is in danger? She would be in- 
human if she did not. And what is a mother’s love for her child 
compared to God’s love for each of us? Ah, He hates sin and loves 
us, and if we call upon Him in the moment of danger, in the mo- 
ment of temptation, He will give us grace with which to resist and 
vanquish temptation. Need we say more, then, to show that we 
must pray fervently and continually during temptation? 

3. But there are also times when some great and serious trouble 
comes upon us, and then we are severely tried. It may be the 
death of a dearly loved friend, a great financial loss, or a long and 
trying sickness. These may be called continual temptations, for we 
are apt to murmur, apt to lose patience, to reject our cross, and to 
seek comfort and consolation in dissipation and sin. The example 
of our Lord will prove to us that at these times we must have re- 
course to prayer. Behold our Lord at the Last Supper with His 
disciples around Him. Try for a moment to grasp some of His 
thoughts. Well He knew what was before Him, what would 
happen during the next few hours. No wonder the heart of this 
“Man of Sorrows” grew weary and sad. Peter would soon deny 
Him; Judas was even now on the point of betraying Him, and His 
disciples would soon flee in all directions. Soon to be deserted by 
men, the hour would come when He would cry out to His Father, 
“My God, my God, why hast Thou forsaken me?” (Mark xv. 34). 
Soon the bolts of heaven were to be loosed, and the thunders of the 
Father’s anger, pent up for ages, were to be hurled upon Him. The 
guilt and punishment of men’s sins were to rest upon His most 
innocent head. To remove that guilt, to take away that punish- 
ment, there was that most dreadful agony in the garden; but was 
that all! No; there was still a cruel scourging at the pillar, the 
terrible crowning with thorns, the heavy cross to carry up to 
Calvary, and then the Crucifixion, with all the dreadful torments 
and insults that would accompany it. Truly then, as our Redeemer 
thought of all these things He might well say, as He did afterward, 
“My soul is sorrowful even unto death” (Matt. xxvi. 38). But 
lo, in the midst of all these thoughts He rises. Whither is He 
going? To pray, as was His custom. Taking the disciples with 
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Him, He goes to Gethsemani, and leaving them there, He selects 
Peter, James, and John, and advancing a little farther asks them 
to watch with Him (Matt. xxvi. 38). Then going a little apa 
from them, He fell upon His face praying and said, “ My Father 
if it be possible, let this chalice pass from me. Nevertheless, not Re 
I will, but as Thou wilt” (Matt. xxvi. 39). Three times He prayed, 
saying the selfsame words (Matt. xxvi. 44). “And [then] there 
appeared to him an angel from heaven strengthening him” (Luke 
xxii. 43). What a striking lesson for us. Our trials and sufferings 
can never approach those of Christ, yet when He was in agony He 
prayed for strength to drink His terrible chalice of suffering anq 
pain. Yet in His prayer there was submission to the will of His 
Father : “ Not as I will, but as Thou wilt.” And again He prayed, 
not merely once, but three distinct times, He persevered in prayer, 
Such must be our conduct. When we ask for the removal of suf- 
ferings in our time of trial, we must persevere in asking, but our 
prayers must include submission to God’s holy will. If He does 
not take our pains away, He will send an angel to strengthen us; 
that is, He will give us grace to bear them patiently, just as He gave 
His grace to St. Paul, and enabled him to bear the sting of the 
flesh (II. Cor. xii. 8, 9). 

4. Busy with the things of this world, with many of us life is all 
hurry and bustle, and we attend to the things of heaven only when 
the things of earth seem to allow it. This is entirely wrong. Our 
busy, active life in the world must not rule us in the matters that 
concern our soul’s salvation. The latter must be placed first on 
every occasion, and nothing whatever must hinder the inner, hidden 
life that should exist between God and ourselves. This inner, 
hidden life must be a life of continual prayer. And remember that 
prayer does not always mean that we must kneel or that we must 
recite pious words aloud. God is a spirit and our souls are spirits, 
and hence our souls can, even in the busiest places, be communing 
with God, and speaking to Him. We can ever think of Him, and 
can ever love Him, and we can speak to Him in our souls, though 
our lips are silent; our memory, understanding, and will may be 
ever centered upon, and communing with, God. By degrees this 
continual prayer unites us more and more to Him, and just as the 
child, in all its doubts and difficulties, goes to its earthly father for 
direction and advice, so we go to our heavenly Father, and seek His 
assistance and guidance in all that concerns us, both in this world 
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and the next. Hence He becomes our Director, our Guide, and our 
Protector. Hence also our inner and, hidden life rules over, and 
protects us from the dangers of our public and active life. This 
was the foundation of the sanctity of the saints. They were men 
and women of continual prayer, and moulded and shaped their 
lives according to the lights which He gave them during prayer 
and contemplation. Every thought, word, and deed of theirs was, 
therefore, under the divine guidance of their Father. In Him they 
ed and moved, and had their being (Acts xvii. 28). 

II. 1. But besides being prudent in our prayers, the apostle 
recommends us also to watch in prayer. “ Be prudent therefore 
and watch in prayers.” “ Be prudent,” he seems to say, “and pray 
always, but at the same time watch over your conduct and see that it 
be consistent with true prayer.” What use will it be for us to pray 
if our life is such that it hinders God from giving what we ask, or 
what will it profit us if we squander the very graces we receive in 
the most reckless manner? But we shall now see that without care 
and watchfulness this may easily happen. In the Lord’s Prayer we 
say, “ Thy will be done on earth as it is in heaven” (Matt. vi. 10). 
Now after such words as these, if we were sincere, we would indeed 
be most watchful and careful to do God’s will in everything. Yet, 
after reciting these words many of us do the very things which are 
directly opposed to God’s will. How strange, how inconsistent is 
such conduct as this! And in acting thus we give an evil example 
to others; we often cause them to sin, and, therefore, we hinder 
them from doing the very thing we prayed for. Such actions seem 
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to point out that we expect God to work great miracles to save us 


without any effort on our part, but in this we are utterly mistaken. 
Were we sincere when we addressed this petition to God? When 
we make our requests known to Him we must be resolved to do 
what we pray for, or this will render our prayers useless, and make 
them insults instead of prayers. To us, indeed, might be applied the 
words, “ This people honoreth me with their lips, but their heart is 
far from me” (Matt. xv. 8). It is very evident that our heart 
is not in our prayers when we act thus. 

2. Again we go to God and say, “Give us this day our daily 
bread” (Luke xi. 3). In this petition we ask God to supply all our 
wants, both corporal and spiritual, and we must admit that He does 
so far more frequently and more abundantly than we deserve. But 
what do we do with all He gives us? Whilst He gives us health, 














THE HOMILETIC MONTHLY. 





576 


strength, and opportunity to labor for the food we require, do we 
take care of our money and use it for that purpose? Alas! no; we 
waste it by drinking to excess; we do not pay our debts, and thus 
sin by defrauding others; and in many ways we use our very health 
and strength in committing sin. As to our spiritual graces, are we 
any better, do we not also squander them? The question is easily 
answered by counting the fruits we have reaped from them. What 
has been the effect of the many graces received in prayer, have 
they caused us to change our lives? What about the good inspira- 
tions we have had from reading good books and hearing sermons, 
have we acted upon them? What response have we given to those 
good thoughts with which He has so often illuminated our con- 
sciences? And how have we obeyed the ministers of His Church 
which He sent to teach us all things regarding our soul’s interest? 
Alas, few, if any, of these numberless graces have produced any 
fruit in our souls, because we took no notice of them, and thus 
wasted and squandered them. Had we corresponded with these 
blessings, they would have drawn down others upon us, and fearful 
will be the account we must give of them at the moment of judg- 
ment. 

3. Since we are all sinners (James iii. 2) we ask God to forgive 
us, “ Forgive us our trespasses, as we forgive them that trespass 
against us” (Matt. vi. 12). Now the slightest examination of these 
words will show that we are making, as it were, an agreement with 
God. We are asking Him to forgive us provided we forgive others. 
Some of us are stained with many great sins, and our consciences 
tell us this, and we know that if we die in them we shall be sent to 
hell. Others are full of venial sins which must be burned out in 
purgatory if we die unforgiven. Is it not then a most important 
thing for us to receive God’s pardon whilst on earth? Yet, strange 
though it be, we sometimes ask our Father, whom we have seriously 
offended, to forgive us, whilst we do not, and will not, forgive those 
whom we fancy have injured us, or who may have done so slightly. 
If we will not then carry out our part of the agreement, do we expect 
God to forgive us? Distinctly Christ says, “ If you will not forgive 
men, neither will your Father forgive you your offences ” (Matt. 
vi. 15). How very strange then it is that we should say the Lord’s 
Prayer so often and yet at the same time fail to carry out the con- 
ditions it imposes. In doing so we are not gaining grace, but con- 
demning ourselves. 
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Prayer, brethren, is one of the most important duties and ex- 
ercises in the spiritual life, hence the apostle’s warning. Yet if 
prudence moves us to pray always, we must also watch and be care- 
ful lest our conduct frustrate the very things, the very graces and 
effects we pray for. Be then most fervent in praying at all times, 
and especially seek through it spiritual direction. Yet be still more 
watchful and see that your lives and conduct are not inconsistent 
with the petitions you make. Take home then the apostle’s words ; 
ponder over them frequently. Often think of what he means when 
he says, “ Be prudent therefore and watch in prayers.” 





PENTECOST SUNDAY. 
DEVOTION TO THE HOLY GHOST.* 
SKETCH FOR SERMON. 

BY THE REV. R. K. WAKEHAM. 


“He will teach you all things, and bring all things to your mind, what- 
soever I have said to you.”—John xiv. 26 


Exordium.—Summary of the wonders of Pentecost. The mys- 
terious manifestation of the Spirit of God. The apostles “ filled 
with the Holy Ghost.” Endowed with miraculous power of speech 
and unwonted courage. The large and motley crowd “ out of every 
nation under heaven.” Very few, if any, believers in Christ. Many 
who knew nothing whatever about Him. 

Doubtless all His enemies were there, glorying in what they had 
done to Him. 

Wonderful effect of the preaching of the apostles: “ Are not all 
these that speak Galileans? And how have we heard every one in 
our own tongue, wherein we were born?” (Acts ii. 7, 8). 

Three thousand “ received the word and were baptized that day.” 
Became at once fervent, steadfast Christians (Acts ii. 41). 

All this the work of the Holy Ghost—the Paraclete promised by 








*Cf. Internal Mission of the Holy Ghost, Manning, pp. 13-35; 345. 
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our Lord. Devotion to the Holy Ghost. 1. For what it does for 
the mystical body of Christ—the Church. 2. For what it does for 
every human being. 3. Especially for members of the Church, 

I. What the Holy Ghost does for the Church: 

Enlightens and guides its teachers—the successors of the apostles 
—popes, bishops, and priests. 

Enables them to understand the mysteries of God, and to teach 
them to others. 

Enlightens the multitudes; moves their hearts; and holds them 
together in the bonds of faith—“ abiding with them forever.” 

Our Lord accomplished the work of our redemption by suffering, 
Part of this suffering was from the contradictions of His enemies: 
“ Behold this child is set for the fall and the resurrection of many 
in Israel; and for a sign that shall be contradicted” (Luke ii. 34), 
Part was from the ignorance of those who were well disposed—even 
of His chosen ones. Was obliged to tell them, at the very end of 
His earthly mission, “I have yet many things to say to you: but 
you can not bear them now” (John xvi. 12). He could have 
avoided these contradictions, and overcome this ignorance; but this 
work was left to the Holy Ghost. 

The wisdom of God “ reacheth from end to end mightily, and or- 
dereth all things sweetly ” (Wis. viii. 1). 

“T will ask the Father, and he will give you another Paraclete, 
that he may abide with you forever. . . . He will teach you 
all things, and will bring all things to your mind, whatsoever I have 
said to you” (John xiv. 16, 26). 

“When he, the Spirit of truth, is come, he will teach you all truth. 
He will glorify me. Because he shall receive of mine, and shall 
shew it to you” (John xvi. 13, 14). 

This promise fulfilled on the day of Pentecost. 

The apostles enlightened. The people made to understand. 

Christ is glorified. The Church springs to existence, to endure 
to the end of time under the guidance of the Spirit of truth. 

II. The Holy Ghost enlightens all men individually—Jew and 
gentile, infidel, pagan, and heathen (cf. Manning, infra., pp. 18, 19). 

“ God will have all men to be saved, and to come to the knowl- 
edge of the truth” (I. Tim. ii. 4). But “no man cometh to the 
Father but by me,” says our Lord (John xiv. 6). “ And no man 
can say the Lord Jesus, but by the Holy Ghost ” (I. Cor. xii. 3). 
Hence all men need the light of the Holy Ghost. 
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All men receive light enough from the Holy Ghost to enable 
them to discern the truths necessary to them for salvation—since 
God wills all men to be saved. 

Many, very many, reject this light—turn away from it—grope in 
darkness. ‘“‘ Men love darkness rather than light, because their 
works are evil” (John iii. 19). 

Some such were in the crowd on Pentecost day. Absurdity of 
their charge against the apostles. Strange reason why the latter 
should have been so well understood. 

Rejection of the light of the Holy Ghost, the reason why so many 
are utterly unable to grasp religious truths. 

Exclude themselves from the supernatural order—the spiritual 
atmosphere in which God wills that all men should live. “The sensual 
man perceiveth not these things that are of the Spirit of God, for it 
is foolishness to him, and he can not understand ” (I. Cor. ii. 14). 

III. What the Holy Ghost does for the members of Christ’s 
mystical body. In baptism. In confirmation. In all the sacraments. 
In their daily life. In the ordination of priests, and in the consecra- 
tion of bishops—whereby the priesthood of our Lord Jesus Christ is 
perpetuated on earth. Thus “The charity of God is poured forth 
into our hearts by the Holy Ghost who is given to us ” (Rom. v. 5). 
“And because you are sons, God hath sent the Spirit of his Son 
into your hearts, crying: Abba, Father ” (Gal. iv. 6). 

Conclusion.—Far more distinct personal devotion to the Holy 
Ghost—just as to the Father and the Son. 

Habitual sense of His presence, and of the need of His light and 
guidance. Seek His aid in prayer. “ For we know not what we 
should pray for as we ought, but the Spirit himself asketh for us 
with unspeakable groanings ” (Rom. viii. 26). 

Fidelity in cooperating with the grace of the Holy Ghost. Obey 
His inspirations. “ Speak, Lord, for thy servant heareth”’ (I. Kings 
iii. 10). “Grieve not the Holy Spirit of God: whereby you are 
sealed unto the day of redemption ” (Ephes. iv. 30). 

Finally love and gratitude. 

“The grace of our Lord Jesus Christ, and the charity of God, 
and the communication of the Holy Ghost, be with you all. Amen”’ 
(II. Cor. xiii. 13). 
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THE SPIRIT OF THE CHURCH. 


BY THE VERY REV. P. A. SHEEHAN, D.D., DONERAILE, IRELAND. 


inet promise of the Spirit a mystery to the 
apostles. 

I. How He came. The simplicity of the narrative. The importance 
of the event. The beginning of a new dispensation. 

II. The Holy Ghost came. to unite Himself with the Church and to 
perfect its organization. This shown by promises of our Lord. After 
His Sacred Humanity was glorified, He sent the Holy Spirit to perfect 
His union with His Church. 

III. This union of the Holy Ghost with the Church is perpetual. 
With individuals it is conditional, but with the mystical Body of Christ 
it as unchangeable. Testimony of Fathers. Those who withdraw from 
the Church lose the spirit. 

Conclusion.—T he indefectibility of the Church, and the confidence 
we should have in it on account of the perpetual presence of the Holy 


Spirit. 


Dear brethren, our blessed Redeemer has returned to the bosom 
of His Eternal Father. His apostles saw Him ascend, glorious and 
triumphant, into heaven. Full of sorrow at their bereavement, they 
returned to Jerusalem to await the fulfilment of the promise He 
had made when He said to them, “ Yet, a little while and the world 
seeth me no more.” “ These things have I spoken to you, abiding 
with you, but the Paraclete, the Holy Ghost, whom the Father will 
send in my name, He will teach you all things, and bring all things 
to your mind, whatsoever I shall have said to you” (John xiv. 
19, 25). That the words were a surprise and an enigma to the 
apostles in their unconfirmed state is shown by their exclamation at 
the end of our Lord’s discourse, when, coming out of the darkness 
and mystery that enveloped Him into the feeble light that surrounded 
them, He said, “I came forth from the Father and am come into 
the world, again I leave the world and I go to the Father,” and 
then answered, “ Behold, now thou speakest plainly and speakest no 
proverb” (John xvi. 28, 29). It is evident then the promise of a 
Paraclete was a proverb and a mystery to them. He had spoken 
to them of the Father, and they scarcely comprehended Him; Peter, 
it is true, had confessed, “ Thou art Christ, the son of the living 
God,” but it was not flesh and blood that revealed the mystery of 
the Incarnation to him. But now another Person was spoken of— 
a Spirit and yet not the Father, a Spirit of truth that was to teach 
all things, though their divine Master has already declared Himself 
to be “the Way, the Truth, and the Life,” a Spirit of Truth, pro- 
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ceeding from the Father, and yet not the Son; not begotten like the 
Son nor made like a creature; a Spirit of Truth, whom the world 
could not receive, because it seeth Him not, nor knoweth Him, but 
who, saith the Lord Jesus, “ shall abide with you and be in you” 
(John xiv. 17). 

It is not difficult, dear brethren, to imagine the intense excitement 
that must have filled the breasts of the disciples during their days 
of expectation, and the strange fears and hopes the anticipation of 
the coming of the Holy Ghost must have caused. And, although 
for the last three years of their lives they had been dealing familiarly 
with mysteries, the advent of the Spirit must have been awaited by 
them in great fear as well as in great hope. Their intercourse with 
their divine Master was very mysterious; they had seen strange 
things wrought by Him, heard strange things recounted by Him; but, 
after all, His revelations were visible, and He, though God, was hu- 
man. But the promised visit was that of a Spirit—the Spirit no less 
wise, no less powerful than the Son, whom they had seen, and He 
was to teach them all things, the things that were to come He would 
show them, and He was to abide with them for ever. 

“And when the days of Pentecost were accomplished, they were 
altogether in one place, and suddenly there came a sound from 
heaven as of a mighty wind coming, and it filled the whole house 
where they were sitting. And there appeared to them parted 
tongues, as it were, of fire, and it sat upon every one of them. And 
they were all filled with the Holy Ghost, and they began to speak 
with divers tongues, according as the Holy Ghost gave them to 
speak” (Acts ii. 1-4). There is nothing so striking, dear brethren, 
in the language of Scripture, as the simple, unadorned way in which 
it narrates the mightiest events. The building of this world out of 
nothing is dismissed in the sentence “ God created the heavens and 
the earth.”” The mighty mystery of the Incarnation is barely hinted 
at in the Gospel of St. Luke; Mary said, “ Behold the handmaid of 
the Lord ; be it done unto me, according to thy word,” and the angel 
departed from her; and if the coming of the Third Person of the 
Most Blessed Trinity is described with a few details, it must still be 
said that the language of Scripture is singularly simple, when we 
consider the dignity of the Person whose advent is announced, the 
miracle then and there accomplished, and the mighty supernatural 
creation that then arose, at the bidding of the Holy Ghost, out of 
nothing. 
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For what do we commemorate to-day? Read the narrative of 
Holy Scripture by the light of the divine Spirit, and what is its 
meaning? Whence does this event derive the vast importance 
which the Church has always attached to it? From this, that 
Pentecost means the accomplishment of that mighty work which 
the Father commenced in creation, and the Son had furthered by 
His Incarnation—the union of the elect with the Creator by the 
triple process of creation, redemption, and sanctification. It was 
not, therefore, a momentary visit of the Spirit of God to sanctify 
and illuminate a single soul, but the advent of the Spirit of God to 
reside with the mystic body of Christ, His Church upon earth. It 
was the commencement of that dispensation under which we live, 
the dispensation of the Spirit. To the Holy Ghost is committed the 
office of applying to the souls of men the merits of the Passion and 
death of our divine Lord, by calling them into the Church of God, 
by sanctifying them there and glorifying them, and to Him, too, it 
committed the office of vivifying the mystic body of which Christ 
is the head, by abiding for ever with it in a union that is absolute 
and indissoluble, and thus imparting to it qualities which are 
analogous to His own attributes, the properties of unity, visibility, 
and perpetuity ; the endowment of indefectibility in life, infallibility 
in teaching, and authority in governing, and the four notes, unity, 
sanctity, Catholicity, and apostolicity. To-day we can deal only 
with the question, Did the Holy Ghost come upon earth to unite 
Himself to the Church, and is that union perpetual and indissoluble? 
The Catholic Church teaches so, and it is shown in two propositions, 
viz.: The Holy Ghost came to perfect the creation and organization 
of the Church and to constitute a union between Himself and the 
mystic body that would be absolute and perpetual. That the 
Church is the mystic body of our divine Lord is a truth upon which 
the defenders of the Church, inspired or uninspired, have always 
insisted. “He gave some apostles,’ says St. Paul, “and some 
prophets, and other some evangelists, and other some pastors and 
doctors. For the perfecting of the saints, for the work of the min- 
istry, for the edifying of the body of Christ” (Eph. iv. 11). “ By 
doing the truth in charity, we may in all things grow up in him, 
who is the head, even Christ; from whom the whole body, being 
compacted and fittingly joined together . . . maketh increase 
of the body, unto the edifying of itself in charity” (Eph. iv. 15, 16). 
Writing to the Romans, he says, “ For as in one body we have 
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many members, but all members have not the same office, so we 


-being many are one body in Christ, and every one members one of 


another ” (Rom. xii. 4), and writing to the Corinthians, “ For in one 
spirit were we all baptized into one body, whether Jews or gentiles, 
whether bond or free; for in one Spirit we have all been made to 
drink. For the body also is not one member, but many. Now you 
are the body of Christ, and members of member ” (I. Cor. xii. 13, 
14, 27). It is evident, however, that although this mystical body 
was founded by Christ and incorporated with Christ by His own 
personal work, its perfection was not affected by our divine Lord on 
earth, but was deferred until He should be glorified in heaven and 
then was entrusted to the Holy Spirit. It was not fitting that the 
body should be glorified before the head; but when our divine Lord 
had taken up His sacred humanity to heaven, and there clothed it 
with the glory to which its life of suffering had entitled it, then it 
seemed fit to His infinite wisdom that His Church upon earth should 
be made participator in His glory. Of this He had given His 
apostles a pledge, when He breathed upon them and said, “ Receive 
ye the Holy Ghost ;’” of this He had given them repeated promises, 
“T will ask the Father and He shall give you another Paraclete, 
that he may abide with you forever.” ‘“ When he, the Spirit of 
truth is come, he will teach you all truth.” “ He shall glorify me, 
because he shall receive of mine and show it to you” (John xvi. 
13,14). The eternal word was begotten of the Father; and He had 
a temporal mission upon earth to redeem the world and to found 
His Church, and upon this mission He was sent through the pure 
mercy of the eternal Father. ‘ God so loved the world that he gave 
his only begotten Son.” The Holy Spirit proceeded from the 
Father and the Son, and He, too, was given a mission in time, to 
sanctify the world, and to abide in the Church, but He was given not 
from the pure mercy of the eternal Father, but through the merits 
of the Incarnate Word, “I will ask the Father, and he shall give 
you another Paraclete” (John xiv. 16). And, therefore, it was 
fitting that until those merits were acknowledged in heaven by the 
Ascension of our blessed Lord, their effects would not be communi- 
cated to earth by the descent of the Holy Spirit. It was only then, 
when the Head was exalted in heaven, the sacred humanity being 
enthroned above all creatures, that the organization of the mystical 
body on earth was completed by the personal advent of the Holy 
Spirit. 
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It was, therefore, at Pentecost that those three marvellous unions 
were perfected, the head, Jesus Christ, with the members, the mem. 
bers with one another, and the Spirit of God, who dwells in the heaq 
and members substantially, in forming both into one great mystical 
body ; and this is the reason that the reunion of the Holy Spirit with 
the Church is not temporary, but eternal and unbroken. Before 
the Incarnation, the Holy Ghost operated in the souls of men by His 
graces; after the Incarnation, He has operated in the souls of men 
by His substantial presence. “ Know you not,” says St. Paul, “that 
you are the temple of God, and that the Spirit of God dwelleth in 
you?” (I. Cor. iii. 16). Before the Incarnation, He illuminated, 
sanctified, perfected the elect one by one; but His presence with in- 
dividual souls depended upon their cooperation with His graces, 
and their fidelity to His inspirations. Such is still the case with in- 
dividual souls in the Church. The Holy Spirit may be banished 
from the soul by assent to mortal sin. His presence in individual 
souls is, therefore, conditional. But the union of the Holy Ghost 
with the Church does not depend upon the will of individuals, but 
on the divine decrees, that have determined that that union shall be 
unconditional and perpetual. For from what does the union of the 
Holy Ghost with the Church arise? From the union of the Holy 
Ghost with the head, which is Jesus Christ, and from His union 
with the mystical body, which is not an individual, and is, therefore, 
not dependent upon individual caprice. And, therefore, individuals 
may dissolve their union with the Spirit of God, and whole countries 
may fall away from the faith, but the Spirit of God is always united 
with the body, and as that body is imperishable, it follows that the 
union of the Holy Ghost with that body is eternal. Hence St. 
Irenaeus writes, “ Where the Church is, there is the Spirit of God; 
where the Spirit of God is, there is the Church and all grace. But 
the Spirit is truth, therefore they who do not partake of the Spirit, 
and are not nurtured into life at the breast of the Church, do not 
receive of that most pure fountain, which proceeds from the body of 
Christ, but dig out for themselves broken pools from the trenches | 
of the earth, and drink water stained with mire, because they turn 
away from the faith of the Church lest they should be convinced, 
and reject the Spirit lest they should be taught.” And St. Augustine 
remarks that it is not by accident, that in the Apostles’ Creed our 
belief in the Holy Catholic Church is subjoined immediately to be- 
lief in the Holy Ghost. There is a deep spiritual meaning in the 
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collocation of these words, because, as the holy Doctor remarked, 
“the right order of the confession required that to the Trinity 
should be subjoined the Church, as the dwelling to the inhabitant, as 
the temple to the Lord, as the city to the builder.” And in another 
place he says, “‘ For what the soul is to the body of a man, that the 
Holy Ghost is to the body of Christ, which is the Church. What 
the Holy Ghost does in the whole Church, that the soul does in all 
the members of the body. But see what ye have to beware of, to 
watch over and to fear. In the body of a man it may happen that 
a member, the hand, the finger, or the foot may be cut off. Does 
the soul follow the severed member? While it was in the body it 
was alive; cut off, its life is lost. So a man is a Christian and a 
Catholic while he is alive in the body; cut off, he becomes a heretic. 
The Holy Ghost does not follow the amputated limb; if, therefore, 
ye would live by the Holy Ghost, hold fast charity, desire unity, that 
ye may attain unto eternity.” 


One other passage, which is ascribed to the same distinguished - 


saint, “ Therefore, the Holy Ghost on this day of Pentecost de- 
scended into the temple of his apostles, which He had prepared for 
Himself, as a shower of sanctification; He came no more as a 
transient visitor, but as a perpetual comforter and as an eternal in- 
habitant. He came, therefore, on this day to His disciples, no 
longer by the grace of visitation and operation, but by the very 
presence of His majesty; and unto those vessels, no longer the odor 
of the balsam, but the very substance of the Sacred Unction flowed 
down, from whose fragrance the breadth of the whole world was 
to be filled, and by whose doctrine all were to be made partakers 
of God.” 

It is evident, therefore, that these two propositions are clearly 
established, viz.: That the Holy Ghost came on Pentecost to perfect 
the organization of the Church, and secondly that He has attached 
Himself to the Church by a permanent union. That as our divine 
Lord upon earth was the centre of unity to the Catholic world, 
which then was limited to the college of apostles, so the Holy 
Spirit, whom the Son had sent, is now the centre of unity to the 
Church, which under His protection has developed and filled the 
entire world. It would be tedious now to enumerate all the privi- 
leges that the Church enjoys from the divine Presence. We at- 
tribute to the Church many most wonderful gifts, and the world 
can not deny to the Church the possession of them. It is not in 
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one age alone that her marvellous unity has been a subject of 
wonder to an unbelieving world; and nineteen centuries of existence, 
in spite of all efforts to destroy her, has at last convinced the world 
of her indefectibility in time and the likelihood that she will be 
changed only to commence a new existence in eternity. Her right to 
teach the world is tacitly and unwillingly acknowledged by those to 
whose intellectual pride it is painfully galling; and even they, who 
will not submit themselves to the sweet yoke of her government, 
are forced to admit that hers is a rule which is strong without being 
despotic, and supreme without being tyrannical. Time, the de- 
stroyer of all things else, has served in the hands of Providence to 
consolidate His Church; and the heresies that would have an- 
nihilated a human institution have only shown to the world the 
unity of this divine institution and her power of permanence when 
weak members were cut away. And thus to those within her pale, 
she is a visible sign of divine providence; whilst to the world at 
large that knows not God, she is a miracle, for which human knowl- 
edge has not yet been able to account. To us, dear brethren, whose 
faith in the supernatural is so firm and profound, these things are 
observed without surprise or suspicion. The perpetual presence of 
the Holy Spirit, who is all wisdom and all sanctity, is a sufficient 
explanation of the supernatural character of the Church, and an 
answer to any doubt that unbelieving men or even our own in- 
quisitive intellects may raise. For the union of the Holy Ghost 
with the Church is likened to that hypostatic union which binds the 
humanity of our blessed Lord to His divinity. And so that union 
of the Holy Ghost with the Church imparts to the Church some- 
thing of the wisdom and sanctity of God. And as the hypostatic 
union can not be dissolved, neither shall the union of Church and 
Spirit. But it shall last through time, and be continued in eternity, 
when the union of the glorified head and the glorified members shall 
be completed, and the Spirit shall rest in His work and be glorified 
in His work forever. 
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WORLDLY WISDOM FOR THE 
CATHOLIC YOUNG MAN. 


TWELVE LECTURES FOR YOUNG MEN ON A 
CHRISTIAN RULE OF LIFE. 


VII. Inpbustry vs. IDLENEss. 


Industry, my dear young friends, is the habitual and steady ap- 
plication of the mind or body. Labor educates in a most special 
manner the practical side of one’s character ; it induces perseverance, 
obedience, and concentration of mind. The law of existence which 
preserves us and urges us to progression is labor. God himself is 
pure act. To enjoy life every creature should work in some manner 
or other, either with the hands or brain. No great and worthy ac- 
complishment for the good of mankind or for a civilizing progres- 
sion can be effected without labor, because they are the products of 
labor. Remember, it is not work that is the bane of man’s existence; 
it is the lack of it, or idleness. 

St. Paul says, “ If any man will not work, neither let him eat.” 

Youth is a time to cultivate good habits that they may be con- 
firmed and strengthened as life progresses; and the due value and 
importance of an industrial life should be understood and appreci- 
ated. 

By no means is it an uncommon thing, especially in our large 
cities, to see examples of laziness among the youth who are capable 
of earning wages, literally doing nothing, and furthermore parad- 
ing their disgrace with similarly inclined associates in conspicuous 
places. We see them untidy in dress, slouchy in gait, wavering of 
eye, yet shameless of living at the expense of others or proving 
themselves bunions on society and eyesores to industrious passersby. 
This miserable and contemptible manner of existence can well serve 
as a wholesome lesson to the observant, and one can well learn wis- 
dom from the follies of others. 

It is not always in matured life that great things have been or can 
be accomplished, many noteworthy deeds have been executed by 
young men. Napoleon conquered Italy before he had seen twenty- 
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five years. Cortez was thirty when he subdued Mexico, Byron 
wrote most of his poems before the age of thirty-five. St, Ignatiys 
Loyola wrote his “ Spiritual Exercises” at thirty. Newton hag 
completed many of his discoveries before he was twenty-fye 
Many of the orators, statesmen, inventors, and engineers were gy. 
cessful whilst young men; but they did not become such through 
inactivity. Excellence in any calling is never bestowed on one by 
as a recompense of labor; and strength of mind or will power js 
needed to persevere in industrious habits, until the advantages ay 
perceived and obtained. We have had an example of an indefatig. 
able workman in the novelist Dickens; his books have a world-wid 
reputation and their success is unbounded; yet he himself declare 
that he never would have attained his ascendency as a writer were 
it not for his constant daily attention to the details of his work and 
an unflagging drudgery in writing, noting, and observing the eccen. 
tricities of human nature. His books have done yeoman service ip 
the work of social and legal reform. The lesson taken from an 
example in one business can be applied to all others. The clerk, the | 
office assistant, the young mechanic and tradesman, the student, the 
laborer, all should have an interest, a pleasure, and a recompense in 
performing their duties with thoroughness and industry. How 
greatly we can appreciate the luxury of the rest that follows a hard 
and successful day’s work! He is a happy man who has some duty 
to perform and does it. Time does not hang heavily when he is 
interested in his work; he feels his importance in living for a pur- 
pose. Habitual useful work is wholesome for the mind as for the 
body, since it keeps it in a healthful, active condition, excluding 
morbid, sluggish brooding and preventing the indulgence in day 
dreams and airy castles, which not only are useless but often a 
positive injury. 

There are many incentives to work. There is no success in con- 
mon life without work. To have the character for it is a passport > 
to favor; and to practise it, gives additional power and worth. 

Competition calls for application and diligence if we would not 
be left behind. Young men, active and anxious, stand thickly upon 
the ground waiting for opportunities, and the strong and willing 
overreach the weak and indifferent. “ Industry saves the moments; 
acts with full knowledge; gives its heart to its work; keeps its eyes 
and ears open; is always rather too soon than too late.” 

Idleness is generally the result of laziness and the word frequently 
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stands for the same thing. It is the condition of a person who is 
unemployed or averse to engaging in any occupation. Idleness is 
the parent of vices. The tempter of mankind finds easy victims 
among those who are slothful. Having no stamina, no firmness of 
purpose, no pride of manhood, no ambition, an indolent young man 
is indeed a fitting subject upon which vice may graft all its various 
forms of criminality. Consider the acute pain that good and provi- 
dent fathers and mothers suffer, when they realize, as the result of 
all their solicitude, that they have brought up to early manhood a 
son who through wilful idleness is a failure. Observe the pity not 
unmingled with contempt with which industrious brothers and sis- 
ters regard him who relies upon their efforts for his sustenance. 

This inglorious hero sleeps long and late; he is valiant at the 
table, the provender for which is supplied by the sweat of other 
brows; he can advise others how to make money and save; he can 
offer an infinite number of suggestions for the betterment of man- 
kind in general and the working people in particular, but can do 
nothing for himself. He is a parasite, living on the brains, the 
labor, the productions of others. Nature, manhood, reason, justice 
point the finger of scorn at the idler. Let our Catholic young men 
shun the companionship of all idlers, lest they acquire similar dis- 
graceful habits. Avoid the weary young man, who is always sleepy 
and tired and stupid, avoid the one who is always looking for high- 
paying employment but never succeeds in securing anything at all; 
his example, ideas, and influences are pernicious. Avoid the young 
man who deems it no disgrace “to sponge” on his own relatives, 
who are too willing to dress him respectably for the honor of the 
family and to cover the shame they feel. Avoid the fashionable 
idler, who, having received a comfortable patrimony from thrifty 
parents, has no higher ambition than to bedeck himself with costly 
apparel, jewelry, diamonds, and the like, to court the admiration 
of the foolish and feed his own innate vanity. 

Work and industry promote happiness and gain. They will make 
us forget our sorrows and troubles, be they few or many, and will 
gradually modify a natural moroseness of disposition. Good ap- 
petite, good digestion, and a needful supply of sleep are the elements 
of health, and these are conferred by industry. Labor will make 
you more manly and self-confident; it is the parent of thrift. God 
has stored the world with endless riches and bounties, which are 
accessible to all if we only look for them. Success or failure in any 
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enterprise will lie chiefly in your own hands. You should note that 
those who take the honors and emoluments in mechanical work, jn 
commercial and professional life, are preeminent rather for sound 
judgment and close application than for brilliant talents or even 
genius. 

You should not, however industriously inclined, be an extremist 
in your work and do too much; you must be master of your occupa- 
tion and not allow it to master you. Application and perseverance 
should not degenerate into a species of slavery; and it is foolish for 
a man to give his life for what he never lets himself enjoy. Perse- 
verance and industry does not mean that you should have no 
thoughts above or apart from gain. “ Turn the key on business 
when you go home at night and come fresh to it next morning.” 
Occupy your leisure hours for the good of your mental and 
physical development, and do not forget that your spiritual welfare 
has a first call on part of your time. 

Lastly, idleness or sloth is a sin and is ranked by the Church as 
one of the deadly sins, on account of the evil and ruin that follow 
in its train. 

From her experience gained through long ages and the knowledge 
which she possesses of what is useful and what is baneful for us, 
she urges us, as the mouthpiece of God, to avoid this great sin which 
is the forerunner of so many others. To have lived a good and 
active life is far more advantageous than to have made money, for 
you will have done your duty to God and man. Face to face with 
eternity, the grandest thing is to advance bravely toward it by faith- 
ful work and with the pious humility of a true Christian. If you 
obtain wealth see that it comes to you justly, and use it judiciously. 
We build the ships and spread the sails, but God sends the winds 
and rules the waves. 
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AN EXPLANATION OF THE 
CATECHISM. 


Il. The Catholic Doctrine of Morals. 


WITH SPECIAL REGARD AND MINUTE DIRECTIONS 
FOR THE CATECHIZING OF CHILDREN. 


BY THE REV. A. URBAN. 
XIII. 


THE First COMMANDMENT OF GOD. 


FAITH. 


“JT am the Lord thy God. Thou shalt not have strange gods before me; 
thou shalt not make to thyself any graven thing to adore it.” 


DEAR CHILDREN: The first commandment consists of two parts, 
namely, a statement and a prohibition. The statement is: “ I am the 
Lord thy God.” God has placed these words at the beginning of 
His ten commandments to remind mankind that He, the Creator 
and Supreme Lord of heaven and earth, has the power and the au- 
thority to give commandments, and that we, His creatures and 
servants, are bound to keep His commandments. That is the mean- 
ing of these words, and the little word “I” asserts in particular the 
truth that there is only one God, for if there were several gods, as 
the heathens believe, it wold have to be, “ We are the lords your 
gods.” 

What are we commanded by the first commandment? By the 
first commandment we are commanded to pay to Almighty God the 
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honor and adoration due to Him. God is the beginning and the 
end; He is the eternal, the uncreated, the most perfect Being, of 
whom we have been told, in the instructions on faith, that He has in 
Himself every good quality in the highest degree. He demands 
of us, as is clear from this commandment, honor and adoration, and 
as He is not merely a prince of this world, but God, He demands 
that adoration which is due to God and God alone. 

The Catechism now tells us the right way to honor God. In how 
many ways may we honor God? In two ways—interiorly and exte- 
riorly. Interior honor is that which comes from within, from our 
hearts by the exercise of the powers of our soul, viz.: the understand- 
ing, the mind, the will. Exterior is that which is rendered in a visible 
manner, generally by means of the senses, reverential posture, etc. 
Exterior adoration of God is, consequently, that which falls under 
the senses, which is perceivable by others by their senses of seeing 
or hearing. This form of worship is not sufficient, as may be seen 
from many passages of Scripture. “ This people honoreth me with 
their lips, but their heart is far away from me” (Matt. xv. 8). 
Jesus said whilst He censured the hypocrisy of the Pharisees, “ God 
is a Spirit, and they that adore him must adore him in spirit and in 
truth ” (John iv. 24). 

How do we honor God interiorly? 

1. By faith, hope, and charity. 2. By acts of reverence and adora- 
tion. 3. By thanksgiving for all His blessings. 4. By dispositions 
of zeal for His honor. 5. By the spirit of obedience and resignation 
to His holy will. 

First we have mentioned by faith, that is by believing. To be- 
lieve, in general, means to hold for certain something told us by an- 
other. To believe in God means: 1. To accept as true that there is 
a God. 2. To accept as true everything that God has revealed to us. 

The interior adoration of God demands of us, therefore, that we 
believe firmly all the truths of our holy religion, even those that are 
beyond our understanding. When we thus subject the noblest part of 
ourselves, our reason, to God, we adore Him interiorly. 

How do we sin against faith? 

1. By infidelity, heresy, and scepticism. 2. By using impious lan- 
guage, or wilfully listening to it; also by reading or spreading irre- 
ligious books and writings. 3. By indifference in matters of faith, 
and by not confessing it when necessary. 

1. First of all let us deal with infidelity. Infidelity or unbelief 
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means to believe not in the existence of God, and to deny the truths 
revealed by God. If we draw the attention of such persons to crea- 
tion and its works, or if we ask whence come the sun, moon, stars, 
land and sea, men, animals, plants, etc., they will answer “ They 
came of themselves.” Is such a thing possible? Did you ever see 
or hear of a house coming into existence suddenly without a builder? 
Certainly not! Infidelity may be culpable or inculpable. Unbelief 
is inculpable when a person has not had the means of learning the 
truth, as, for instance, such of the heathens to whom the Gospel has 
not yet been preached. 

Infidelity is culpable, however, when a person wilfully rejects the 
truth, in which case unbelief is a grievous sin. 

2. By heresy we understand a rejection of some of the truths 
which must be believed; in other words, when one believes part of 
the revealed truths and does not believe some other part. 

Heresy is sinful when it is a conscious, deliberate act on the part of 
a person professing the Christian religion. Unconscious and in- 
voluntary error is no sin. 

3. Scepticism or doubt is when we waver in our belief as to the 
certainty of truths that have been revealed, when we are not willing 
to accept a truth proclaimed as such by the Church, but toss it 
about in our brains, bring forward arguments as to its fallacy, and 
try to overthrow it, thereby putting down this truth as uncertain. 

Temptation to scepticism is not scepticism, and accordingly not 
sinful. God permits these temptations or doubts in order to try 
our faith to make it firm and more meritorious. 

4. By speaking and writing against the faith. 

(a) In this way sin those who in the presence of others ridicule 
the belief of the Catholic Church, laugh and jest about it, put it ina 
false light, find fault, or even defame it. 

(b) Those persons also who remain silent when they hear such 
shameful discourses, or even express consent openly or silently. 

(c) Those persons also who write, or spread, irreligious books, 
thus causing apostasy from the Catholic Church. In such books 
the doctrines of the Catholic Church, her ceremonies, her means 
of salvation, the holy sacraments are calumniated and dragged 
through the mire of scorn and vulgarity. The harm done 
by these unscrupulous persons is indescribable. They are the wolves 
of whom Holy Scripture says, “ Beware of false prophets who come 
to you in sheep’s clothing, for inwardly they are ravening wolves.” 
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(d) Those persons, moreover, who read irreligious books, and 
give them to others to read. Those who read bad, irreligious books 
absorb a poison that fills their souls and they then try to seduce also 
others to unbelief. A rotten apple infects others that come in con- 
tact with it, and a diseased sheep may infect a whole flock. 

5. By indifference in matters of faith. 

(a) Those persons sin hereby who hold that one religion is ag 
good as another, by saying that it is not faith, but a good moral life 
that will save us. 

(b) Those who neglect to acquire the knowledge they ought to 
have of religious truths. 

(c) Those parents sin, by indifference in matters of faith, who 
neglect the proper and sufficient religious instruction of their 
children. 

6. By not confessing the Catholic faith when necessary. There 
are persons ashamed of their Catholic faith in company of persons 
of other faith, and they deny their faith from fear, or for temporal 
gain. Instead of glorying in being a Catholic, they consider it a 
disgrace, and instead of confessing Jesus, they deny Him. Jesus 
said, “ He that shall deny me before men, I will also deny him be- 
fore my Father who is in heaven” (Matt. x. 33). We can deny 
our faith not only by words, but also by works; namely, when we 
commit actions which disgrace the name of a Christian. 

7. Those sin against faith who fall away from their Catholic re- 
ligion. These persons are called apostates. You children should 
learn in all humility to accept as true everything revealed, and to be- 
lieve all the truths represented, to persevere, steadfastly in your 
Catholic faith, and to live according to it, that you may not be Cath- 
olics in name only. Neither should you be ashamed of your Catholic 
faith, but profess the same freely, as the martyrs in the early ages 
of Christianity endured the greatest torments, and even death, in 
the confession and defense of their faith. 

_ We will now pass to the recapitulation. 


1. Of what have we spoken to-day? Of the first commandment of God. 


2. What says the first commandment? “I am the Lord thy God. Thou 
shalt not have strange gods before me; thou shalt not make to thyself any 
graven thing to adore it.” 


3. Of how many parts does the first commandment consist? Of a state- 
ment and a prohibition. 


4. What says the statement? ‘“‘I am the Lord thy God.” 
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5. Why did God begin His ten commandments with these words? To 
impress upon us, I. That He, as supreme Lord of heaven and earth, has 
the right and the power to give commands. 2. That He also has the power, 
authority, and the right to punish the transgressors thereof. 

6. What truth is also contained in the words, “I am the Lord thy God?” 
In these words also lies the truth that there is only one God. 

7, What would be said if there were several gods? “We are the lords 
thy gods.” 

8. What is commanded by the first commandment? By the first com- 
mandment we are commanded to pay to Almighty God due honor and adora- 
tion. 

g. What honor do we owe God? We owe Him divine honor. 

10. Whom do you honor in the world? I honor my parents, teachers, 
spiritual and temporal superiors. 

11. To whom, however, do we owe the highest honor? To God. 


12. Why do we owe to God the highest honor? Because He is the 
supreme Lord of heaven and earth. 

13. How many kinds of honor do we owe God? We owe to God two 
kinds of honor, namely, interior and exterior honor. 

14. What is interior honor or worship? That which proceeds from our 
hearts, and the powers of our soul. 

15. Name these powers of the soul? Understanding, memory, the will. 

16. What is exterior worship? That which comes under our senses, what 
we see, hear, etc. 

17. What, therefore, is exterior adoration of God? That worship of 
God which comes under the senses; that which we can see and hear. 

18. Of what value is mere extericr divine worship? Of no value. 

19. How do you know this? From many passages of the Scriptures. 

20. Mention some of them? God said to the Jews: “ This people honoreth 
me with the lips, but their heart is far away from me” (Matt xv. 18). 

21. What did Jesus say. of the hypocrisy of the Pharisees? Jesus said: 
“God is a spirit, and they that adore him must adore him in spirit and in 
truth” (John iv. 24). 

22. How do we honor God interiorily? By faith, hope and charity, etc., 
as in the instruction. 

23. What is the first expression of interior worship of God? Faith. 

24. What does to believe mean? To believe means to hold as true that 
what another tells us. 

25. But what means to believe in God? To believe in God means: 
1. To hold as true that there is a God. 2. To hold as true everything that 
God has revealed. 

26. When, however, we are asked to believe something which we can not 
understand, what then? We must nevertheless firmly believe it. 

27. Why must we believe it? Because God has revealed it and the Catholic 
Church presents it for our belief. 

28. Why must we believe God? Because He is the eternal, infallible 
truth, and He can neither deceive nor be deceived. 

29. Why must we believe the Church? Because through the assistance 
of the Holy Ghost she can never err in matters of faith or morals. 

30. Can we of our own strength believe as firmly as we ought to believe? 
No; we can not do this of our own strength. 

31. Who must give us His grace for this? Almighty God. 
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32. What do we call faith for this reason? A divine virtue. 
33. Where does man receive this grace? In Holy Baptism. 


34. How may the grace of faith be increased? By the reception of the 
other holy sacraments. 


35. What does faith demand of us? It demands that we accept the truths 
of our holy religion, and firmly believe them whether our reason compre- 
hends them or not. 


36. Name some of the truths of faith which we can not grasp with our 
feeble human reason? That there are three Divine Persons, and yet only 
one God. 


37. Name another? That the true body and the true blood of Jesus Christ 
are present under the appearance of bread and wine. 


oe Mention one more? They mystery of the Incarnation of the Son of 
od. 


39. Is faith a matter of the understanding or of the will? Faith is a 
matter of the will. 


‘ 40. Why? Because by our will we must humbly accept the doctrines of 
aith. 


41. How do we sin against faith? By infidelity, heresy, and scepticism, 
etc., as in the instruction. 


42 Name, therefore, the first sin against faith? Infidelity, or unbelief. 


43. What, then, is the nature or idea of unbelief? It means not to believe 
in the existence of God, or in revealed truths. 


44. What other name is there for unbelievers? Freethinkers, or Atheists. 


45. Now how do these unbelievers explain the existence of creation—the 
sun, moon, the earth and its creatures? They claim that everything exists 
of itself. 


46. Is this possible? No; it is not possible. 

47. Why is it not possible? Because no finite being can create itself. 

48. Does a house create itself? No; it is built by a man who has sufficient 
knowledge and skill for the purpose. 

. How many varieties of unbelief are there? There are two, a culpable 

and an inculpable infidelity. 

50. When is infidelity culpable? When a person refuses to know the 
truth; when he purposely closes his heart to the truth. 

51. When is infidelity inculpable? When a person has not the opportunity 
to learn the truth. 

52. What is heresy? Heresy is a voluntary belief in part of revealed 
truth, but not in the whole. 

53. When is heresy sinful? When it is a conscious, voluntary, and 
obstinate act. 

54. What is scepticism? A wavering in faith, and a refusal to accept the 
reason given for a certain article of faith. 

55. What should we do when we are tempted in our faith? We ought 
quickly and earnestly to put the thought out of our mind. 

56. But when we retain the thought in our mind? Then it is sinful 
scepticism. 

57 Why does God permit us to be tempted in regard to our faith? In 
order to try us, to strengthen and to make our belief more meritorious. 

58. How may we sin still further against the faith? By discourses and 
writings against it. 

59. When are discourses directed against the faith? When in the presence 
of others the faith of the Catholic Church is ridiculed, mocked, etc. 
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60. Who also sin hereby? Those who silently listen to such discourses, 
and give consent to them either aloud or silently. 

61. Who sins by writings against the faith? Those persons who write 
jrreligious books and thereby cause apostacy from Catholic belief. 

62. When a bad book falls into your hands what must you do? I must 
either throw it into the fire or give it to my confessor. 

63. What must you not do? I must neither read it myself nor give it 
to others to read. 

To what may we compare such bad and irreligious books? To poison 
that causes the death of the soul. 

65. What does Holy Scripture say of those persons who by discourses 
or writings sin against the faith? ‘“ Beware of false prophets who come to 
you in the clothing of sheep, but inwardly they are ravening wolves” (Matt. 
vii. 15). 

66. Who sins by indifference in matters of faith? Those persons who do 
not care whether they have the right faith or not, who consider that one 
religion is as good as another. 

67. Who also sins by indifference in matters of faith? He who neglects 
religious instruction. 

68. Where is religious instruction imparted? In school and in Church, by 
sermons and religious instruction. 

. What does Scripture itself say of Christian instruction? It says: 
“Faith cometh by hearing” (Rom. x. 17). 

70. When do parents sin by indifference to their faith? When they do 
not send their children to religious instruction. 

71. In what way may we still further sin against faith? By denying 
our Christian faith before those of other religions. 

72. What does Jesus say of those who deny their Catholic faith? Jesus 
says: ““ Whosoever denies me before men, him I will also deny before my 
heavenly Father.” 

73. How can we deny our faith? We can deny it by word and deed. 

74. How does a person deny his faith by deeds?) When he acts in a 
manner unworthy of a Christian. 

75. Who else sins by denying their faith? Those persons who fall away 
from their Catholic faith. 

76. What are these persons called? They are called apostates. 

77. What may be the cause to induce persons to give up their faith? 
1. Fear, and, 2. The desire of temporal gain. 

78. How did they seek to induce the first Christians to apostasy? By most 
horrible tortures. 

79. And what did the first Christians do? They remained true and stead- 
fast in their faith. 

80. What, besides fear, may cause a person to fall away from the faith? 
The love of temporal gain. 

81. What sins against faith have you learned to avoid in this instruction? 
1. Infidelity; 2. Heresy; 3. Scepticism; 4. Discourses and books against 
hong 5. Indifference in matters of faith; 6. Apostasy from our Catholic 
aith. 

_82. When were you received into the Catholic Church? In Holy Bap- 
tism. 

83. What did you then ask through your sponsors? For the gift of faith. 

84. What did you then promise through your sponsors? We promised 
to remain true and steadfast to our holy Catholic faith. 
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85. When are you reminded of this promise? As often as we see the 
baptismal font in the Church. 


86. When else should you think of it? When we make the sign of the 
cross. 


87. How should we behave to those of other denominations? We should 
pray for them, that by God’s grace they may be converted to the true faith, 


We have now seen in how many ways and how we can sin against 
our faith. Now you have learned this, that you may guard your. 
selves against sins in matters of faith. In all temptations against 
the faith remember the beautiful example of Abraham, who even 
amidst idolatry preserved his faith. . 
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Summary of the New Decrees and Decisions 


Lae He 


of the Roman Congregations... fx. ee 
(THE FULL TEXTS ARE SUBJOINED. ) 


I. From the S. C. of Briefs. 
Ecclesiastical hierarchy and discipline in the Philippine 
Islands. 
II. From the S. C. of Rites. 
(a) Doubts concerning incensing of images of saints during 
Mass and Vespers. 
(b) Constitution of a Historico-Liturgical Commission. 
(c) Regarding translation of solemn feasts. 





EX ACTIS LEONIS XIII ET E SECR. BREVIUM. 


DE ECCLESIASTICA HIERARCHIA AC DISCIPLINA IN 
PHILIPPINIS INSULIS. 


LEO PP. XIII. 
AD PERPETVAM REI MEMORIAM. 


Quae, mario sinico oceanoque pacifico circumfusae, latissime patent insulae, 
atque a Philippo II Hispaniarum rege Philippinarum nomen sunt mutuatae, 
vix ab Hernando de Magalhanes, saeculo XVI ineunte, apertae sunt; statim, 
Crucis sanctissimae simulacro defixo in litore, et Deo sunt consecratae et 
catholicae religionis quaedam veluti libamenta habuerunt. 

Ex illo, Romanis Pontificibus, accedente Caroli V_ac Philippi eius filii 
hispanorum Regum egregio dilatandae fidei studio, nihil antiquius fuit, quam 
ut insulanos illos, idolatrico cultu viventes, ad Christi fidem traducerent. 
Quod cum, opitulante Deo, religionis diversarum familiarum alumnis strenue 
adnitentibus, secundissime cederet; eo perbrevi annorum spatio, deventum 
est, ut Gregorius XIII de praeficiendo adolescenti Ecclesiae Antistite 
cogitarit, ac Manilanum Episcopatum instituerit, Coeptis felicibus quae 
postmodum secuta sunt incrementa plenissime_ responderunt, Concor- 
dibus enim Decessorum Nostrorum atque Hispaniarum Regum in- 
dustriis, deleta rervitus, incolae litterarum atque artium disciplinis ad 
humanitatem exculti, templa sumptu magnifico erecta et instructa, auctus 
dioecesium numerus; ut Philippinarum gens et Ecclesia merito excelleret 
splendore civitatis, Religionis dignitate atque studio. Sic nempe, Regum 
hispanorum tutela datoque illis a Romanis Pontificibus patronatu, recte 
atque ordine in Philippinis Insulis res catholica gerebatur. Verum quam 
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illic armorum exitus publicae rei conversionem haud ita pridem attulit, 
pariter et sacrae intulit. Nam, dimissa ab Hispanis ditione, patronatus etiam 
hispanorum Regum desiit. Quo factum est ut Ecclesia in potiorem libertatis 
conditionem devenerit, parto quidem cuique iure salvo atque incolumi, — 
Huic porro novae rerum conditioni, ne inde vigor ecclesiasticae disciplinae 
in discrimen veniret, qui modus agendi, quae temperatio responderet, nulla 
mora atque sedulo inquirendum fuit. Hanc ob rem, Venerabilem Fratrem 
Placidum Ludovicum Chapelle, Novae Aureliae Archiepiscopum, Delegatum 
Nostrum, extraordinario munere, in Philippinas Insulas misimus, qui, rebys 
coram inspectis quaeque moram et sustentationem non haberent, ordinatis 
ad Nos referret. Delatum officium is quidem pro fiducia Nostra explevit: 
dignus propterea quem  merita honestemus laude.* Postea contigit ex 
auspicato ut regimen civitatum Americae foederatarum per legationem 
singularem cum hac S. Sede consilia directe conferre susceperit circa modum 
nonnullas rem Catholicam in Philippinis Insulis respicientes quaastiones 
dirimendi. Coeptis libenti quidem animo fovimus et negotiatorum navitate 
ac moderatione iuvantibus, facile patuit aditus ad compositionem quae nunc 
ipso in loco curanda erit. Quae igitur, auditis sententiis nonnullorum S. R. 
E. Cardinalium S. Congregationis extraordinariis negotiis praepositae, 
diuturnoque consilio agitata Ecclesiae rationibus in Philippinis Insulis copn- 
ducere maxime visa sunt, praesenti Constitutione Apostolica edicimus et 
publicamus, sperantes fore ut, quae Nos suprema Auctoritate constituimus, 
publici Regiminis aequitate ac iustitia favente, studiose sancteque observentur, 

I.—De nova Dioecesium circumscriptione—Primum igitur de Hierarchia 
sacra amplificanda mens est ac propositum. Constituta quidem, ut diximus, 
a Gregorio XIII, Manilana dioecesi, aucto sensim fidelium coetu tum in- 
digenarum, qui catholica sacra susciperent, tum ex Europa advenarum, 
Clemens VIII Episcoporum numerum, qui praeessent, augendum censuit, 
Quare Manilanam Ecclesiam Archiepiscopali titulo honestavit eidemque, tri- 
bus institutis dioecesibus, Episcopos Cebuanum, Cacerensem ac Neosegovien- 
sem suffraganeos esse voluit |His porro, anno MDCCCLXYV, additus est Epis- 
copatus Iarensis. Attamen dioecesium harum ea est amplitudo ut, ob inter- 
vallum quo loca dissociantur, atque itinerum difficultatem, vix contingat Epis- 
copis illas nisi summo labore quoquoversus lustrare. Quamobrem suadet 
necessitas ut, nacti opportunitatem temporum, antiquas dioeceses arctiori 
termino definiamus, aliasque de integro addamus. Eapropter, Manilano Ar- 
chiepiscopatu ac dioecesibus Cebuana, Cacerensi, Neosegoviensi et Iarensi 
servatis, quatuor insuper adiicimus et instituimus dioeceses; Lipensem vide- 
licet, Tuguegaraoanam, Capizanam et Zamboangensem, universas, ut ceterae, 
Manilanae Metropoli suffraganeas. In Marianis praeterea Insulis Praefec- 
turam Apostolicam creamus, quae Nobis ac Successoribus Nostris, auctoritate 
nulla interposita, pareat. 

IIl.—De Metropolita deque Suffraganeis Episcopis.—Metropolitani titulo, 
qui potiatur, in Philippinis Insulis unus esto, Archiepiscopus Manilanus; 
episcopos ceteros, tum qui antiquas obtinent sedes tum qui recens institutas 
tenebunt, eidem subesse oportet, suffraganei officio atque nomine. Quibus 
vero iuribus Metropolita fruatur quibuscumque polleat muneribus, ecclesia- 
sticae leges, quae modo vigent, edicunt. Quas quidem dum leges inviolate 
servari volumus, volumus etiam Metropolitam inter et suffraganeos integra 
esse semper sanctae amicitiae et caritatis vincula, eaque officiis mutuis, con- 
siliorum communicatione atque episcopalibus praesertim coetibus pro locorum 
intervallis frequentius agendis, arctius in dies firmari et obstringi. Maximarum 
enim utilitatum parens est atque custos animorum concordia. 

IIIl—De Capitulo Metropolitano deque Capitulis Ecclesiarum  suf- 
fraganearum.—Canonicorum collegio honestari Ecclesiae Metropolitanae decus 
et splendor postulat. Quae vero stipendia Canonicis singulis, elapso tempore, 
ab hispano regimine numerabantur, unde in posterum peti debeant, Delegatus 
Apostolicus videbit ac suggeret. Quod si, redituum exiguitate, numerus 





* Cf. Nunt. Rom, a, 1902, seu Vol. XXI, p. 184. 
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Canonicorum, qui adhuc fuit, servari haud quiverit, sic ad pauciores con- 
trahatur, ut, minime subductis iis qui dignitatum nomine veniunt, ad_decem 
saltem censeantur. Archiepiscopus autem tum dignitates dictas et Canoni- 
catus, tum universa, quae in Ecclesia Metropolitana sunt, beneficia privo 
liberoque iure conferet: iis quidem exceptis, quae vel communi lege, Sedi 
Apostolicae reservantur, vel in cuiusvis patronatu sunt, vel concursus con- 
ditione obstringuntur. In ceteris porro cathedralibus templis constitui Canon- 
icorum collegia vehementer optamus. Quod quamdiu perfici haud poterit, 
Episcopi viros aliquot, pietate, scientia, gerendarum rerum usu conspicuos, e 
gemino clero delectos, Consultores habeant, prouti scilicet in dioecesibus aliis, 
Canonicorum coetu similiter carentibus. Ne vero in eiusmodi cathedralibus 
aedibus, quae Capitulo carent, solemnium sacrorum dignitas desideretur, Con- 
sultores, quos modo diximus, Episcopo operanti adstabunt. Qui si ratione 
aliqua praepediantur, Episcopus alios e clero cetero, tam saeculari quam 
regulari, digniores sufficiet. 

IV.—De Sede vacante in Dioecesibus suffraganeis.—Dioecesis suffraganea 
quaevis, Collegii Canonicorum expers, si Episcopo orbari contigerit, eam 
Metropolita administrandam suscipiet: qui si deerit, propinquiori Episcopo 
procuratio obveniet, ea tamen lege ut Vicarius quamprimum eligatur. Interea 
yero demortui Episcopi Vicarius generalis dioecesim moderetur. 

V.—De Clero saeculari.—Quoniam experiendo plane compertum est, clerum 
indigenam perutilem ubique esse, curent diligenter Episcopi ut indigenarum 
sacerdotum numerus augeri valeat; ita tamen ut illos antea ad pietatem omnem 
ac disciplinam instituant, idoneosque norint, quibus ecclesiastica munia de- 
mandentur. Quos vero usus et experientia praestantiores ostenderit, eos ad 
potiores procurationes gradatim advocent. Id vero maxime commendatum 
habeant qui in clero censentur, ne abripi se partium studiis unquam sinant. 
Quamvis enim communi lege sit cautum, ne qui militat Deo se implicet 
negotiis saecularibus; peculiari tamen modo, ob temporum rerumque adiuncta, 
hoc in Philippinis Insulis ab hominibus sacri ordinis devitandum ducimus. 
Praeterea, quoniam animorum coniunctione praecipua vis est ad grandia 
quaevis atque utilia perficienda, eam, pro religionis bono, sacerdotes omnes, 
nulla exceptione, sive e saeculari clero sint, sive in religiosis familiis cen- 
seantur, inter sese studiosissime foveant. Decet sane ut qui unum sunt cor- 
pus unius capitis Christi, non sibi invicem invideant, sed unius sint voluntatis, 
caritate fraternitatis invicem diligentes. Cui quidem caritati provehendae 
disciplinaeque simul vigori servando, meminerint Episcopi prodesse plurimum 
synodales conventus subinde cogere, pro opportunitate locorum ac temporum. 
Quod si faxint una erit facile omnium sentiendi ratio unaque agendi. Ne 
vero conceptus semel ardor in cleri hominibus deferveat, et ut virtutes sacer- 
dotio dignae retineantur et crescant, pium spiritualium Exercitiorum insti- 
tutum vel maxime conducit. Curent idcirco Episcopi ut quotquot in sortem 
Domini vocati sunt, tertio saltem quoque anno, in opportunum locum ad aeter- 
narum rerum meditationem secedant, quo scilicet acceptas a mundano pul- 
vere sordes eluant et ecclesiasticum spiritum instaurare queant. Satagendum 
insuper est, ut sacrarum disciplinarum studium frequenti exercitatione in 
clero vigeat: Labia enim sacerdotis custodient scientiam, quo nempe docere 
possit fideles, qui legem requirent de ore eius. Nihil vero ad hunc finem aptius 
quam collationes habere saepius, tum de re morum, tum de liturgicis quaes- 
tionibus. Quod si asperitas itinerum, contractus sacerdotum numerus, aliaeve 
id genus causae conventus eiusmodi ad disceptandum impediant; optimum 
factu erit, si ab iis qui coetui interesse nequeunt praepositae quaestiones scripto 
enodentur et Episcopis statuto tempore submittantur. 

VI.—De Seminariis—Quanti faciat Ecclesia adolescentium seminaria, qui 
in cleri spem educantur, perspicere licet ex Tridentinae Synodi decreto, quo 
ea primum sunt instituta. Oportet idcirco Episcopos omnem operam indus- 
triamque impendere ut domum in sua quisque dioecesi habeat, in quam tirun- 
culi militae sacrae a teneris recipiantur atque ad vitae sanctimoniam et ad 
minores maioresque disciplinas formentur. Consultius autem erit si adoles- 
centes, qui litteris student, aliis utantur aedibus; aliis vero iuvenes, qui liftera- 






















































602 THE HOMILETIC MONTHLY. 


rum curs. emenso, in philosophiam ac theologiam incumbunt. Utrobique 
autem alumni perpetuo degant quoad sacerdotio, si meriti quidem fuerint, 
initientur ; nulla unquam, nisi ex gravi causa, facultate facta ad suos remeandi. 
Seminarii regimen Episcopus optimo cuique demandet, sive e saeculari clero 
sive e regulari, qui scilicet regendi prudentia usuque praestet vitaeque sancti- 
tate praecellat. Quae autem a Nobis Nostrisque Decessoribus saepe sunt 
edicta, abunde docent quo pacto quove modo in sacris seminariis studia sint 
ordinanda. Sicubi vero seminarium desit, Episcopus alumnos dioecesis suae 
in viciniorum dioecesium Seminariis educandos curabit. Nulla insuper ratione 
permittant Episcopi ut seminarii aedes ulli pateant, nisi iis adolescentibus qui 
spem afferant sese Deo per sacros ordines mancipandi. Qui vero ad civilia 
munia institui volent, alias, si res sinunt, obtineant aedes, quae convictus vel 
collegia episcopalia nuncupentur. Illud denique cavendum summopere, ex 
Apostoli praecepto, ne cuipiam Episcopi cito manus imponant; sed eos tantum 
ad sacra evehant sacrisque tractandis adhibeant qui diligenter explorati, de- 
bitaque scientia ac virtute exculti, ornamento diocesi usuique esse possint. E 
seminario autem egressos ne sibi permittant, penitus; sed, ut vitent otia nec 
sacrarum scientiarum studia intermittant, consilium est quam optimum illos, 
quinquennio saltem a sacerdotio suscepto, periculo quotannis subiicere de re 
dogmatica et morum, coram doctis gravibusque viris faciendo, Quia vero aedes 
Romae patent etiam iuvenibus e Philippinis Insulis qui maioribus disciplinis 
dare operam velint; pergratum Nobis eveniet si Episcopi delectos subinde 
adolescentes huc mittent, qui religionis scientiam, in ipso veritatis centro 
acquisitam, cum suis deinde civibus utiliter communicent. Sancta autem haec 
Sedes pro sua parte curabit opportunis modis ad potiorem culturam meli- 
oremque ecclesiasticam formam clerum saecularem provehere ita ut apto 
tempore reperiatur idoneus qui cleri regularis partes in pastoralis muneris 
procuratione suscipiat. 

VII.—De Religiosa puerorum eruditione deque Manilana studiorum Uni- 
versitate.—Verum non ad ecclesiastica solum seminaria Episcoporum industria 
spectare oportet: adolescentes enim e laicorum ordine, qui scholas alias cele- 
brant, eorum etiam curis et providentiae demandantur. Est igitur Antistitum 
sacrorum officium omni ope adniti, ut puerorum animi, qui publice litteris 
imbuuntur, religionis scientia ne careant. Quae ut rite tradatur, videant 
Episcopi ac perficiant ut et magistri tanto muneri sint pares, et libri qui ad- 
hibentur, nulla inficiantur errorum labe. Quoniam autem de scholis publicis 
sermo incidit, Lyceum magnum Manilanum, a Dominicanis Sodalibus Inno- 
centii X auctoritate conditum, merita sine laude praeterire nolumus. Quod, 
quia doctrinae integritate praestantiaque doctorum floruit semper, neque 
exiguas peperit utilitates, non modo ab Episcopis omnibus benevole haberi 
cupimus, sed in tutelam Nostram Nostrorumque Successorum ultro recipimus. 
Quare, privilegia et honores a Romanis Pontificibus Innocentio X et XI et 
Clemente XII eidem concessa plenissime confirmantes, illud Pontificiae Uni- 
versitatis titulo augemus, quique gradus academici in eo conferuntur, eandem 
vim habere volumus, quam in ceteris Pontificiis Universitatibus obtinent. 

VIII.—De Regularibus.—Opportunitatibus novi in regione illa rerum ordinis 
concedens. S. haec Sedes Apostolica statuit tempestivis provisionibus re- 
ligiosis viris adesse qui redire intendunt ad vitae rationem sui Instituti pro- 
priam, deditam nempe omnio sacri ministerii operibus, bonorum in vulgus 
morum profectui rei christianae civilisque pacifici convictus incremento. 
Alumnis ergo religiosarum familiarum enixe commendamus, ut quae, nuncu- 
patis votis, officia susceperunt, sancte impleant, nemini ullam offensionem 
dantes. Praecipimus ut clausurae leges inviolate servent; quapropter teneri 
omnes volumus decreto illo, quod, editum a Congregatione super Episcopis 
et Regularibus die XX iulii MDCCXXXI, Clemens XII decessor Noster Lit- 
teris apostolicis Nuper pro parte die XXVI augusti eiusdem anni confirmavit. 
Clausurae autem ea sit norma iique sint fines, quae decreto alio edicuntur, a S. 
Congregatione Propagandae Fidei die XXIV augusti MDCCLXXX, Pio VI 
approbante, interposito. Ceterum Religiosi viri, quotquot in Philippinis ver- 
santur, illos summopere revereri atque observare meminerint, quos Spiritus 
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Sanctus posuit regere ecclesiam: et arctissimo concordiae et caritatis foedere 
cum saeculari clero coniuncti, nihil antiquius habeant quam in opus min- 
isterii, in aedificationem corporis Christi, sociatis studiis, vires omnes in- 
tendere. Porro ut dissensionum elementa penitus eradantur, in_Philippinis 
etiam Insulis observari in posterum volumus Constitutionem Firmandis a 
Benedicto XIV datam VIII id, novembris MDCCXLIV, itemque aliam 
Romanos Pontifices, qua Nos VIII id. maii MDCCCLXXXI nonnulla con- 
troversiarium capita inter Episcopos et Missionarios Regulares in Anglia et 
Scotia definivimus. 

1X.—De Paroeciis—Quae paroeciae curionibus e Religiosis Familiis sint 
demandandae Episcopi videant, collatis sententiis cum earumdem Familiarum 
Praesidibus. Quod si quaestio de ea re oriatur, nec privatim componi queat, 
caussa ad Delegatum Apostolicum deferetur. 

X.—De Missionibus.—Ad cetera argumenta, quibus Ecclesia magistra, op- 
portune cavetur ne fides morumque integritas aliaque ad aeternam animorum 
salutem pertinentia detrimentum capiant, accedunt equidem summaeque sunt 
utilitatis spiritualia Exercitia quaeque vulgo Missiones audiunt. Optandum 
quapropter omnino est ut, in provinciis singulis, singulae saltem condantur 
domus, octo plus minus Religiosis viris excipiundis, quibus sit unice praesti- 
tutum urbes subinde ac pagos lustrare dictaque modo ratione, sacris con- 
cionibus populos excolere. Quod tamen, si fidelibus utile, necessarium pro- 
fecto illis est, qui Evangelii lucem nondum hauserunt. Ubi igitur agrestes 
adhuc gentes occurrunt immani idolorum cultui addicti, sciant Episcopi et 
sacerdotes teneri ad earum conversionem curandam. Quare inter illas etiam 
stationes fundentur pro sacerdotibus qui apostolico munere fungantur, nec 
solum idololatras ad christiana sacra traducant, verum etiam pueris instituendis 
dent operam. Hae porro stationes sic erunt ordinandae ut deinde opportuno 
tempore ad Praefecturas vel Vicariatus Apostolicos evehi queant. Ne autem 
qui ibidem sacris occupantur necessaria ad victum promovendamque fidem 
desiderent, hortamur ut in dioecesi quaque, incolumi quidem Lugdunensi In- 
stituto quod a Propagatione Fidei appellatur, peculiares coetus instituantur 
virorum ac foeminarum, qui fidelium symbolis colligendis praesint, collectasque 
Episcopis tradant, Missionibus aequo iure ex integro distribuendas. 

XI.—De disciplina ecclesiastica.—Conciliandae clero fidelium existimationi 
nihil conducit efficacius, quam, si quae sacerdotes docent verbo, ea simul opere 
compleant. Cum enim ut Tridentina Synodus inquit, a rebus saeculi in al- 
tiorem sublati locum conspiciantur, in eos tamquam in speculum reliqui oculos 
coniiciunt ex iisque sumunt quod imitentur. Quapropter sic decet omnino 
clericos vitam moresque suos omnes componere ut habitu, gestu, incessu, ser- 
mone, aliisque omnibus rebus, nil nisi grave, moderatum ac religione plenum 
prae se ferant; levia etiam delicta, quae in ipsis maxima essent, effugiant, ut 
eorum actiones cunctis afferant venerationem. Sed enim pro hac discipli- 
nae ecclesiasticae instauratione proque plena Constitutionis huius Nostrae 
exequutione Venerabilem Fratrem Ioannem Baptistam Guidi Archiepiscopum 
Stauropolitanum, Delegatum Apostolicum extraordinarium ad Philippinas 
Insulas mittimus, Personam Nostram illic gesturum. Cui propterea oppor- 
tunas tribuimus facultates ; insuper etiam in mandatis dedimus ut provincialem 
Synodum, quam primum per adiuncta licuerit, indicendam ac celebrandam 
curet. 

XII.—Animorum pacificatio ac reverentia in eos qui praesunt habenda.— 
Restat modo ut ad Philippinarum incolas universos paterna caritate sermonem 
convertamus, eosque maiore qua possumus contentione hortemur, ut unitatem 
servent in vinculo pacis. Postulat hoc christianae professionis officium; Maior 
est namque fraternitas Christi quam sanguinis: sanguinis enim fraternitas 
similitudinem tantummodo corporis refert, Christi autem fraternitas unanimi- 
tatem cordis animaeque demonstrat, sicut scriptum est, Act. IV, 32: Multitu- 
dinis autem credentium erat cor unum et anima una. Postulat religionis 
bonum, quae prima fons et origo fuit earum laudum, quibus Philippinarum 
gentes superiore tempore floruerunt. Postulat denique sincera caritas patriae, 
quae ex publicis perturbationibus nil nisi damna capiet ac detrimenta. Eos 
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qui imperium tenent, ex Apostoli praescripto, revereantur, omnis enim po- 
testas a Deo est. Et quamvis longinquo oceani spatio a nobis seiuncti, sciant 
se esse in fide Apostolicae Sedis, quae sicut illos peculiari complectitur qj. 
lectione, tutandarum ipsorum rationum nunquam curam abiiciet. Decernimys 
tandem has nostras litteras nullo unquam tempore de subreptionis aut ob- 
reptionis vitio, sive intentionis Nostrae alioque quovis defectu notari vel 
impugnari posse, et semper validas ac firmas fore, suosque effectus in omni- 
bus obtinere, ac inviolabiliter observari debere, non obstantibus Apostolicis 
atque in synodalibus, provincialibus et universalibus Conciliis editis generali- 
bus, vel specialibus sanctionibus, nec non veterum sedum Philippinarum et 
Missionum inibi constitutarum et quarumcumque Ecclesiarum ac piorum lo- 
corum iuribus aut privilegiis, iuramento etiam, confirmatione Apostolica aut 
alia quacumque firmitate roboratis, ceterisque contrariis quibuscumque, pe- 
culiari etiam mentione dignis; quibus omnibus quatenus supra dictis obstant, 
expresse derogamus. Irritum quoque et inane decernimus si super his a quo- 
quam, quavis auctoritate, scienter vel ignoranter, contigerit attentari. Volumus 
autem ut harum litterarum exemplis etiam impressis, manuque publici Notarij 
subscriptis et per constitutum in ecclesiastica dignitate virum suo sigillo 
munitis, eadem habeatur fides quae Nostrae voluntatis significationi, ipso hoc 
diplomate ostenso, haberetur. Nulli ergo hominum liceat hanc paginam Nos- 
trae erectionis, constitutionis, restitutionis, dismembrationis, suppressionis, 
adsignationis, adiectionis, attributionis, decreti, mandati ac voluntatis infrin- 
gere, vel ei ausu. temerario contraire. Si quis autem haec attentare prae- 
sumpserit, indignationem omnipotentis Dei et beatorum Petri et Pauli Aposto- 
lorum Ejius se noverit incursurum. 

Datum Romae apud S. Petrum sub annulo Piscatoris die XVII septembris 
MDCCCCII, Pontificatus Nostri anno vigesimo quinto. 

Carp. ALOIS. MACCHI. 

L. KS. 


LUGANEN. AN MANUTENENDA SIT CONSUETUDO THURIFICA- 
TIONIS, ETC. 


Hodiernus Rmus. Episcopus Administrator Apostolicus Pagi Ticinensis 
Sacrorum Rituum Congregationi ea quae sequuntur dubia pro solutione hu- 
militer exposuit; nimirum: 

In aliquibus paroeciis huius Dioeceseos ritu Ambrosiano utentibus, occur- 
rentibus solemnitatibus patronalibus ceterisque Festis cum exteriori pompa 
concursuque populi concelebratis, simulacrum Sancti, cuius solemnia per- 
ficiuntur, prius in medio templi exponi, deinde, pomeridianis horis, a sodali- 
- Confraternitatis in respectiva paroecia erectae, processionaliter deferri 
solet. 

Hisce in adiunctis ab immemorabili viget consuetudo, ut, sive mane ad of- 
fertorium Missae solemnis, sive post meridiem dum canitur Magnificat inter 
Vesperas, ab eo qui Diaconi munere fungitur, nonnullis Confraternitatis so- 
dalibus cum intortitiis comitantibus, post Cleri incensationem, haec sacra Icon 
thure adoleatur. Hinc quaesritur: 

An tolerari possit praefata consuetudo, nempe ut huiusmodi thurificatio 
fiat, uti supra describitur, a Diacono? 

II. Et quatenus negative, ad I, an statuae in medio ecclesiae eminentis in- 
censatio, tum intra Missam tum intra Vesperas prorsus omittenda sit? 

Sacra porro Rituum Congregatio, ad relationem subscripti Secretarii, audito 
voto Commissionis Liturgicae, reque mature perpensa, respondendum censuit: 

Ad I. Negative. 

Ad II. Attenta consuetudine, thurificari potest praedicta statua in Vesperis 
dumtaxat, ab ipsomet celebrante, post incensationem SSmi Sacramenti, ad 
normam Decreti n. 3547, Sanctorien. 4 Maii 1882. 

Atque ita rescripsit. Die 28 Novembris 1902. 

Lames D. Carp. FERRATA, S.R.C. Pro-Praef. 


+ D. Panicr, Archiep. Laodicen., Secret. 








\- 


r 
l 











ANALECTA. 605 


CONSTITUTIO COMMISSIONIS HISTORICO-LITURGICAE. 


Ex quo Commissio-Liturgica apud S. Rituum Congregationem, a SS. D. N. 
Leone Pp. XIII, haud multis abhinc annis, constituta, muneri sibi demandato 
respondere sategit, non semel occasio data est considerandi, quaestiones quae 

roponuntur saepe partem historicam habere, interdum praecipuam, quae ex- 
orbitans videtur a praelaudatae Commissionis provincia; unum quippe illi ex 
officio onus incumbit, quaestiones mere liturgicas opportuno examini subiicere, 
et super iis propriam aperire sententiam. _ it 

Quocircea Emus ac Rmus_ Dnus Cardinalis Dominicus Ferrata, praefatae 
Sacrae Congregationis Pro-Praefectus, gravi eiusmodi ac urgenti necessitati 
occurrere, sui muneris esse duxit atque hac de re ad SS. D. N. quamprimum 
referre censuit. Beatissimus Pater, qui alias tanto studio sacris historicis 
disciplinis incrementa dedit, perlibenter propositum Eminentissimi Viri ex- 
cepit, probavit et sanxit, cum plane conforme peculiari illi impulsui invenerit, 
quem nuper, urgente temporum necessitate, Ipse dedit_ ecclesiasticae culturae, 
annuitque ut Decretum conficeretur ad creandam Commissionem alteram, 
titulo historico-liturgicam. 

Commissionis igitur historico-liturgicae erit, multiplices historicas quaes- 
tiones revolvere, dilucidare, enodare, quae Agiographiam et Liturgiam tangunt, 
ac illas praecipue, quae eventualem respicere possunt emendationem aut re- 
formationem liturgicorum Codicum, scilicet Hartyrologii, Breviarii, Missalis, 
Ritualis et similium. 

Subiicimus hic Decretum, quo S. Congregatio laudatam Commissionem 
constituit. 


DECRETUM. 


Sacra Rituum Congregatio, probante SSmo. Dno. nostro Leone Papa XIII, 
peculiarem Commissionem historico-liturgicam constituit, quam constare voluit 
ex sex eximiis Sacerdotibus RR. DD. Aloisio Duchesne, Iosepho Wilpert, 
Francisco Ehrle, Iospeho Roberti, Humbetto Benigni et Ioanne Mercati. 
Atque insuper, annunente eodem SSmo. Dno. nostro, Sacra eadem Congregatio 
sibi facultatem reservavit seligendi in posterum nonullos socios consulentes, 
qui ad opus apti videantur. Contrariis non obstantibus quibuscumque. 


Die 28 Novembris 1902. 
D. Carp. FERRATA, Pro-Praef. 
L. ¥ S. 


+D. Panicr, Archiep. Laodicen., Secret. 


Praeses Commissionis renunciatus est R. P. D. Aloisius Duchesne, Pro- 
tonotarius Apostolicus; Secretarius Rev. Ioannes Mercati, e Scriptoribus 
Biblothecae Vaticanae. 


CIRCA TRANSLATIONEM SOLEMNITATIS FESTORUM. 


Postulato Rmi Dni Episcopi Ogdensburgensis quoad translationem solemni- 
tatis externae Festi Sancti Titularis cujuslibet ecclesiae in minoribus locis: 
“Utrum hujusmodi solemnitas translata in Dominicam ipsum Festum proxime 
sequentem gaudeat privilegio unicae Missae propriae de eodem Sancto Titu- 
lari?” Sacra Rituum Congregatio, ad relationem subscripti Secretarii, audito 
etiam voto Commissionis Liturgicae, rescribendum censuit: Negative, nisi 
constet de expresso atque speciali Indulto Apostolico. Atque ita descripsit die 


22 Februarii 1902. 
—o D. Carp. FERATTA, S.C. Rit. Praef. 
, D. Panict, Archiep. Laod., S.C. Rit. Secr. 
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CARENTIA OVARIORUM EST IMPEDIMENTUM 
DIRIMENS MATRIMONIUM. * 


BY THE REV. N. CASACCA, 0.S.A., VILLANOVA COLLEGE, PA. 


In Periodici Amer. Eccl. Review editione pro mense Martio 
articulus lucem aspexit, cujus auctor controversiam de carentia 
ovariorum taliter dirimere conatur, ut sententia eorum, qui ca- 
rentiam illam impedimentum dirimens constituere affirmant, illi 
nondum solido fundamento fulcita appareat. Immo auctor, cl. 
Eschbachium secutus, quaestionem etiam ad carentiam uteri ex- 
tendere non dubitavit, eodemque modo illam resolvit! Ut autem 
perspicue procedat, in duas partes articulum dispescit; quarum in 
prima theoretice, in altera practice controversiam tangit. 

Antequam respondeamus, praemittimus nos hic praeterire omnino 
auctoritatem magnam, qua auctor jure merito gaudet. Si quaestio 
enim auctoritate extrinseca definienda esset, in promptu haberemus 
nomina illa, quae jam in praecedentibus articulis citavimus, quaeque 
tantam praeseferunt scientiae amplitudinem ac splendorem, qua 
melior desiderari non posset. Articulum ejus proinde objective 
tantummodo ac secundum valorem illius scientificum considerabi- 
mus; pro nobis enim verba auctoris tantum valent, quantum valent 
argumenta verbis expressa, nam discussiones argumentis per- 
ficiuntur. 

Deinde praenotamus hoc articulo auctorem nil novi protulisse; 
fere enim repetit amplificans quod brevius in sua Theologia Morali 
invenitur. Quibus praemissis, ad articulum accedamus. 


‘. 


Conclusio primae partis est haec: “Quare puto quaestionem 
propositam, utrum excisio ovariorum vel uteri constituat impedi- 
mentum dirimens necne, theoretice nondum esse plane solutam.” 

Paucis nos ab hac prima parte expediemus. (a) In primis auctor 
non loquitur hic ex opinione sua; nam in sua Theologia Morali 





* The preceding articles on this subject will be found in recent numbers 
of the American Ecclesiastical Review. See also the announcement, under 
heading Lirzrary Notes AND News in this issue, of a pamphlet by the Rev. 
N. Casacca, entitled, “ De Carentia Ovariorum Relate ad Matrimonium.” 
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Ed. X, 1902, vol. II, n. 744, ipse ait: “Ex mea opinione pro ab- 
soluta impotentia habuissem . . . carentiam utriusque ovarii.” 

(b) Deinde conclusionem illam auctor non vi argumentorum, 
quae non attulit; sed gratis omnino deduxit. Protulit quidem in 
medium nonnullorum placita, uti est: (1) finem secundarium matri- 
monium validum reddere, etiamsi finis primarius ipsius sit physice 
ac necessario impossibilis; necnon (2) copulam natura sua non 
generativam, seu non conjugalem, matrimonium validum reddere, 
ex eo quod copula sufficit ut sit perfecta tantum ex parte viri (sic!) ; 
ast tam aperte falsa illa sunt, ut mirabile prorsus sit, auctorem 
articuli illa tanti fecisse. uae omnia solidissime ac sine effugio 
tractata ac confutata fuerunt a cl. Antonelli duobus citatis opus- 
culis, et a cl. Bucceroni, Inst. Theologiae Moralis Ed. IV, Romae, 
vol. II, n. 994; sicut tractata ac confutata fuerunt in nostro articulo 
pro mense Februario, qui ad auctorem non pervenerat, quando talia 
scripsit. 

(c) Tertio, modus quo auctor ratiocinatur super verba S. Al- 
phonsi, sustineri non potest. Et revera: Juxta S. Alphonsum I. 6. 
n. 1096, matrimonium est nullum quando contrahentes illud con- 
summare non possunt eo actu, quo ex se esset possibilis generatio; 
et tamen steriles et senes matrimonium contrahere possunt. Ergo, 
juxta S. Alphonsum, steriles et senes possunt matrimonium con- 
summare eo actu, quo ex se esset possibilis generatio. Haec est 
naturalis conclusio, quam auctor deducere debebat ex verbis S. Al- 
phonsi. 

Econtra ille ratiocinatur ita: Ex S. Alphonso femina senilis 
aetatis matrimonium contrahere valet; atqui conditio vetulae plane 
eadem est atque illius feminae, quae ovariis caret; ergo femina, 
quae ovariis caret, matrimonium contrahere valet. 

Respondeo, distinguo majorem: Femina senilis aetatis, quae apta 
est ad talem actum, quo ex se esset possibilis generatio, matri- 
monium contrahere valet, concedo; secus, nego. Ad minorem, 
nego; nam vetula non semper ad actum conjugalem, quo ex se 
esset possibilis generatio, est inepta: cum aliquando, etsi vetula, sit 
apta; aliquando sit inepta per accidens; aliquando sit inepta per se; 
in quo ultimo casu certe ipsa est, pro re nostra, sicut femina carens 
ovariis. E contra femina, quae caret ovariis, est semper inepta per 
se, uti patet ex iis, quae in praecedentibus articulis exposuimus. 
Nego autem consequens. 

Argumentum vero posset retorqueri, contra auctorem articuli, 
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hoc modo: Juxta ipsum, conditio vetulae plane eadem est atque 
illius feminae, quae ovariis caret. Atqui femina, quae ovariis caret, 
non est apta ad actum, quo ex se esset possibilis generatio. Atqui 
femina, quae non est apta ad actum, quo ex se esset possibilis gene- 
ratio, non potest, iuxta S. Alphonsum, matrimonium contrahere, 
Ergo, vetula matrimonium contrahere non potest. Ergo S. Alphon- 
sus sibi contradicit, ei matrimonium permittendo. Ad hoc modus 
ratiocinandi auctoris articuli conducit. 

Non recte igitur questioni theoreticae ab auctore articuli respon- 
detur; et ne actum agamus, ipsum ad loca superius citata remitti- 
mus, ubi satis superque thesim nostram probatam inveniet, ac nul- 
lum argumentum adesse ex parte adversa, quod confutatum non 
fuerit. 


II. 


Relate ad alteram partem articuli, quam ille practicam vocat, 
notamus auctorem multipliciter immutasse questionem, ac incidisse 
in illam fallaciam, quam Logici ignorantiam elenchi appellant. Et 
revera: relatis duobus particularibus responsis S. Officii jam notis, 
scilicet diei 3 Februarii 1887, ac 30 Julii 1890, auctor “ per varios 
casus, per tot discrimina rerum” pervenit ad hoc mirabile epipho- 
nema: “Ergo, ut breviter dicam, decreta S. Officii id effecerunt, 
ut mulier (quaevis mulier?) cui excisa sunt ovaria et uterus, ab 
ineundo matrimonio impediri non possit, nisi Roma sententiam con- 
trariam edixerit.” 

Ad hoc pervenit auctor ob sequentes falsas suppositiones: (a) 
Auctor supponit casus relatos ad S. Officium, ac ab illo tribunali 
judicatos, fuisse de feminis, quae ovariis carebant totaliter. Hoc 
autem non solum gratis ab ipso supponitur; sed et contra omnem 
regulam critices, quae vult ut in tali casu supponatur id, quod est 
magis conforme veritati ac doctrinae physiologicae ac canonicae. 
Deinde cur auctor pro nihilo habet, quae cl. Bucceroni Romae 
publici juris reddidit, ac suae Theologiae Morali inseruit, scilicet: 
“Ut mihimetipsi declaratum est ab ipso Emo. Cardinali, S. Of- 
ficii secretario, Responsiones illae, ad particulares casus dumtaxat 
datae, supponebant posse adhuc per se in iliis casibus sequi genera- 
tionem, scilicet quatenus non fuisset perfecta et absoluta uteri et 
ovariorum excisio et absentia?”’ Quae declaratio, quamvis privati 
auctoris, consideratis tamen circumstantiis personae, loci ac tem- 
poris, est magni momenti. Cum igitur questio nostra sit de femina 
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ovariis totaliter carente; cumque casus S. Officio propositos tales 
esse, neque probetur neque probari possit; immo cum regulae 
critices et cl. Bucceroni declaratio contrarium nobis suadeant; in- 
cassum auctor illis decisionibus niti conatur. 

(b) Auctor supponit verba sterilis effecta, quae inveniuntur in 
quaesito S. Congregationi proposito, esse verba, quibus S. Officium 
significat carentiam ovariorum importare sterilitatem. E contra illa 
verba nequidem sunt Congregationis S. Officii; sed illorum, qui 
quaesitum proposuerunt. Deinde illa verba non fuerunt adhibita 
pro muliere, quae certo careret ovariis; sed pro muliere, quae passa 
erat excisionem ovariorum. Jamvero haec excisio a chirurgo fieri 
potest vel laparotomia seu methodo vaginali, vel methodo sacrali, vel 
perineali; et juxta diversitatem hujus methodi, diversitas habetur 
in ovariorum ablatione et absentia; ita ut revera per chirurgicam 
operationem mulier aliquando sterilis effici possit, sicut forsitan 
factum est in casu S. Officio proposito. Ast vehementer negamus 
illa verba esse S. Officii; vehementer negamus illa verba significare 
mulierem ovariis carentem, de qua sola nos loquimur, esse sterilem 
et non impotentem. [Illa verba significant hoc: mulierem, de qua in 
casu, talem passam esse ovariorum ablationem, ut, ex ore illorum, 
qui quaesitum proposuerunt, sterilis sit effecta. Et S. Officium 
respondit: si vera sunt exposita, matrimonium, non cujuscumque 
feminae, sed hujus, de qua in casu: hujus, quae talem, et non aliam, 
passa est Ovariorum excisionem, non est impediendum. 

(c) Auctor supponit decisionem S. Officii posse applicari feminis 
carentibus ovariis. Sed, dimissis verborum ambagibus, ut verba 
S. Officii applicentur casibus similibus, necessarium est in primis ut 
quinam casus sint similes cognoscatur. Quis autem hoc perficere 
potest in re nostra, cum nihil sciatur de casu, qui deberet esse ex- 
emplaris, et qui adducitur ut talis? Inveniat auctor, si potest, 
casum, qui sit similis illi, de quo S. Officium judicavit. Nec valet 
subjungere nos cognoscere quae in ipsis responsis edicuntur. Nam, 
praesertim in casu nostro, responsa sunt relativa quaesitis ac cir- 
cumstantiis rerum, pro quibus proferuntur; et nescimus qua ratione 


‘ductus auctor affirmare potuerit S. Officium in judicandis illis 


‘ 


casibus ex eo profectum esse “quod habuerit mulieres generandi 
vi omnino destitutas.” Gratis hoc adseritur ab ipso. Quanto 
melius de hac materia discutit cl. Bucceroni in loco citato! Frustra 
igitur loquitur auctor de casibus, qui essent similes casui ignoto! 

(d) Auctor supponit relatas S. Officii decisiones esse absolutas. 
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E contra illae decisiones fundantur in hac propositione conditionalj: 
Si vera sunt exposita; et sunt decisiones hypotheticae. Hoc autem 
facit ut decisiones sint particulares et individuales, sicut particularia 
et individualia sunt exposita; ita ut nemo eas, speciatim cum agatur 
de sacramentorum validitate, pro aliis possit arbitrario adhibere. 
Auctor, qui labori non pepercit Wernzii verba citandi, quique cer- 
tissime modum in SS. Congregationibus procedendi callet, scit quae 
dicimus esse clarissima et citra controversiam; scit S. Congrega- 
tionem S. Officii in re nostra nunquam aliquid neque pro, neque 
contra ad questionem definiendam edidisse. Quo jure ideo primam 
articuli partem sibi contradicens resolverit; quo jure S. Officii de- 
cisionibus vim tribuerit, qua non pollent, non videmus. 

De caetero cautum ipsum reddere debebat doctrina virorum, qui in 
ipsis Romanis Congregationibus omnium plausu partem habent, uti 
Bucceroni, De Luca, Antonelli, Lapponi, Topai aliique. Cautum 
ipsum reddere debebat ipsa sententia, quam in sua Theologia Morali 
amplexus est, juxta quam mulier carens utroque ovario est im- 
potens. Et cum inter veritatem theoreticam ac practicam nullus 
adesse possit conflictus, S. Officii decisiones eo sensu recipere de- 
bebat, quo praefati summi viri receperunt. 

Nam si, juxta ipsum, S. Officium rem definivit, cur contra S. Of- 
ficii decisionem opinionem suam expressit? Et si jure, ad hanc 
opinionem exprimendam, gaudebat, cur S. Oficii decisionem non 
est intrepretatus, sicut Bucceroni et alii interpretati sunt? In quo 
certe auctoris cohaerentia desideratur. 

Articulus ejus tamen, utpote viri tantae auctoritatis ac de quaes- 
tione sub novo aspectu agens, hoc boni produxit, ut thesis nostra 
integra “ Carentia ovariorum est impedimentum dirimens matri- 
monium ”’ magis ac magis clara fieret, de quo laetamur ; nam scopus, 
quo in hac elegantissima controversia agitanda ducimur, est sola 
veritas, pro qua non verba, sed argumenta valent. 





